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ABBREVIATIONS

Apologia Doctae Ignorantiae [Vol. II (edited by Raymond Klibansky) of
Nicolai de Cusa Opera Omnia (Leipzig/Hamburg: F. Meiner Verlag, 1932)].

Cribratio Alkorani [Vol. VIII (edited by Ludwig Hagemann) of Nicolai de
Cusa Opera Omnia (Hamburg: F. Meiner Verlag, 1986)].

De Beryllo [Vol. XI, 1 (edited by Hans G. Senger and Karl Bormann) of
Nicolai de Cusa Opera Omnia (Hamburg: F. Meiner Verlag, 1988)].

De Coniecturis [Vol. III (edited by Josef Koch and Karl Bormann) of Nicolai
de Cusa Opera Omnia (Hamburg: F. Meiner Verlag, 1972)].

De Docta Ignorantia [Latin-German edition: Schriften des Nikolaus von
Kues in deutscher Übersetzung, published by F. Meiner Verlag. Book I (Vol.
264a), edited and translated by Paul Wilpert; 3rd edition with minor
improvements by Hans G. Senger, 1979. Book II (Vol. 264b), edited and
translated by Paul Wilpert; 2nd edition with minor improvements by Hans
G. Senger, 1977. Book III (Vol. 264c); Latin text edited by Raymond
Klibansky; introduction and translation by Hans G. Senger, 1977].

Idiota de Mente [Latin text contained in J. Hopkins, Nicholas of Cusa on
Wisdom and Knowledge (Minneapolis: Banning, 1996)].

De Possest [Latin text as contained in J. Hopkins, A Concise Introduction to
the Philosophy of Nicholas of Cusa (Minneapolis: Banning, 3rd ed. 1986)].

De Visione Dei [Latin text as contained in J. Hopkins, Nicholas of Cusa’s
Dialectical Mysticism: Text, Translation, and Interpretive Study of De
Visione Dei (Minneapolis: Banning, 2nd ed. 1988)].

De Ludo Globi [Vol. IX (edited by Hans G. Senger) of Nicolai de Cusa
Opera Omnia (Hamburg: F. Meiner Verlag, 1998)].

Mitteilungen und Forschungsbeiträge der Cusanus-Gesellschaft, edited by
Klaus Kremer and Klaus Reinhardt. A continuing series. Volumes I-XVII
published in Mainz, Germany by Matthias-Grünewald Verlag. Volumes
XVIII and higher published in Trier by Paulinus-Verlag.

De Li Non Aliud [Latin text as contained in J. Hopkins, Nicholas of Cusa on
God as Not-other: A Translation and an Appraisal of De Li Non Aliud
(Minneapolis: Banning, 3rd ed. 1987)].
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Nicolai Cusae Cardinalis Opera (Paris edition, 1514). [Reprinted Minerva
Verlag (Frankfurt am Main, 1962)].

De Pace Fidei [Vol. VII (edited by Raymond Klibansky and Hildebrand
Bascour) of Nicolai de Cusa Opera Omnia (Hamburg: F. Meiner Verlag,
1970)].

Patrologia Latina, edited by J.-P. Migne. Series published in Paris.

F. S. Schmitt, editor. Sancti Anselmi Opera Omnia (Edinburgh: Thomas
Nelson and Sons). 6 Vols. (1946-1961). Vol. I first published in Seckau,
1938; Vol. II first published in Rome, 1940. All volumes reprinted by
Friedrich Fromann Verlag (Stuttgart, 1968). “S I, 237:7,” for example, indi-
cates Volume I, p. 237, line 7.

Thomas Aquinas, Summa contra Gentiles [in Vol. II, edited by R. Busa
(1980), of Index Thomisticus. Sancti Thomae Aquinatis Opera Omnia.
Stuttgart-Bad Cannstatt: Frommann-Holzboog Verlag].

Thomas Aquinas, Summa Theologiae [in Vol. II (1980) of Index
Thomisticus, ibid.].

De Venatione Sapientiae [Vol. XII (edited by Raymond Klibansky and Hans
G. Senger) of Nicolai de Cusa Opera Omnia (Hamburg: F. Meiner Verlag,
1982)].
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PRAENOTANDA

1. (a) In the English translations brackets are used to indicate words supplied by the
translator to complete the meaning of a Latin phrase, clause, or sentence. (b) When
a clarifying Latin word is inserted into the translation, brackets are used if the case
ending or the verb-form has been modified; otherwise, parentheses are used.

2. All references to Nicholas of Cusa’s works are to the Latin texts in the following
editions (unless explicitly indicated otherwise):

A. Heidelberg Academy edition of Nicolai de Cusa Opera Omnia (Felix Meiner
Verlag: Hamburg): De Concordantia Catholica; De Coniecturis; De Deo
Abscondito; De Quaerendo Deum; De Filiatione Dei; De Dato Patris Luminum;
Coniectura de Ultimis Diebus; De Genesi; Apologia Doctae Ignorantiae; De Pace
Fidei; De Theologicis Complementis; De Beryllo (1988 edition); De Principio;
Cribratio Alkorani; De Ludo Globi; De Venatione Sapientiae; De Apice Theoriae;
Sermones (Haubst’s numbering of the sermons is given in roman numerals; mar-
gin number and line numbers are given in parentheses.)

B. Texts authorized by the Heidelberg Academy and published in the Latin-
German editions of Felix Meiner Verlag’s series Philosophische Bibliothek: De
Docta Ignorantia.

C. Editions by J. Hopkins: De Aequalitate [in Nicholas of Cusa: Metaphysical
Speculations: Volume One]; Idiotae de Sapientia, de Mente, de Staticis
Experimentis [in Nicholas of Cusa on Wisdom and Knowledge]; De Visione Dei
[in; Nicholas of Cusa’s Dialectical Mysticism (2nd ed.)]; De Possest [in A Concise
Introduction to the Philosophy of Nicholas of Cusa (3rd ed.)]; De Li Non Aliud [in
Nicholas of Cusa on God as Not-other (3rd ed.); Compendium [in Nicholas of
Cusa on Wisdom and Knowledge]. Except in the case of De Aequalitate, the left-
hand margin numbers correspond to the margin numbers in the Heidelberg
Academy editions; line numbers and some paragraph-breaks differ.

D. Paris edition (Nicolai Cusae Cardinalis Opera, 1514): some sermons.

The references given for some of these treatises indicate book and chapter, for others
margin number and line, and for still others page and line. Readers should have no
difficulty determining which is which when they consult the particular Latin text.
E.g., ‘DI II, 6 (125:19-20)’ indicates De Docta Ignorantia, Book II, Chapter 6, mar-
gin number 125, lines 19-20 of the edition in the series Philosophische Bibliothek
(Hamburg: Felix Meiner Verlag).

3. References to the Bible are given in terms of the Douay version. References to
chapters and verses of the Psalms include, in parentheses, the King James’ locations.

4. Italics are used sparingly, so that, as a rule, foreign expressions are italicized only
when they are short. All translations are mine unless otherwise specifically indicated.

5. Citations of Nicholas’s sermons are given in terms of the sermon numbers
assigned by Rudolf Haubst in fascicle 0 [=zero], Vol. XVI of Nicolai de Cusa Opera 
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Omnia (Hamburg: F. Meiner Verlag, 1991), pp. XLVII-LV. These numbers revise
Josef Koch’s earlier numbers. Haubst’s dates are also used. [For Josef Koch’s earlier
numbers and dates, see Koch, Cusanus-Texte. I. Predigten. 7. Untersuchungen über
Datierung, Form, Sprache und Quellen. Kritisches Verzeichnis sämtlicher Predigten
[Sitzungsberichte der Heidelberger Akademie der Wissenschaften. Philosophisch-his-
torische Klasse (1941-1942, Abhandlung 1)].

A reference such as “Sermo XX (6:26-29)” indicates Sermon XX [Haubst number],
margin number 6, lines 26-29.

NOTES

NOTES TO THE PREFACE

1. I did not entitle the volume to which this one is a sequel “Volume One,”
because I could not be absolutely certain that there would be a Volume Two. But now
that Volume Two has been completed, I will refer to its predecessor as Nicholas of
Cusa: Metaphysical Speculations: Volume One].

2. These publications are all in print and are listed, with full publication data,
under my name in Books in Print (Bowker Company). I have not translated Nicholas’s
mathematical opuscula or his Coniectura de Ultimis Diebus, which are not among his
major works. By contrast, his almost 300 sermons are of major importance and
deserve to be translated once all of the critical editions of the Latin texts are complet-
ed.

3. See Nicholas of Cusa, The Catholic Concordance, translated by Paul E.
Sigmund (Cambridge: Cambridge University Press, 1991).

4. Students of Cusanus will be interested in the information found on the web-
pages of the American Cusanus Society and of the Institut für Cusanus-Forschung—
webpages located at

http://www.mse.jhu.edu/research/history/cusa.html
and

http://www.uni-trier.de/~cusanus/

URL addresses, as we all know, oftentimes become changed. Yet, I am hoping that
these will remain constant.
5. Among these previously acknowledged individuals I would like to mention again
Rektor Otto Berberich, of the Cusanus Hospice, Bernkastel-Kues, and the Mitarbeiter
at the Cusanus Institute in Trier: Dr. Marc-Aeilko Aris, Prof. Walter Euler, Dr. Alfred
Kaiser, Dr. Heinrich Pauli, and Dr. Hermann Schnarr.
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NOTES TO THE ORIENTING STUDY

1. “Die Größe des Cusanus liegt in seiner Metaphysik” [Rubrik] …. “Groß ist
Cusanus nur durch seine Metaphysik …. In der Kette der großen Metaphysiker ist er
ein unersetzliches Glied. Er hat ein eigenes großes Seinsbild als Chiffer entworfen, das
Bestand hat auch ohne das christliche Gewand.” Karl Jaspers, Nikolaus Cusanus
(Munich: Piper, 1964), p. 262.

2. Rudolf Haubst, Streifzüge in die cusanische Theologie (Münster:
Aschendorff, 1991). Die Christologie des Nikolaus von Kues (Freiburg: Herder, 1956).
Das Bild des Einen und Dreieinen Gottes in der Welt nach Nikolaus von Kues [Vol. 4
in the series: Trierer Theologische Studien (Trier: Paulinus, 1952)].

3. Haubst, Streifzüge, op. cit., p. 25: “So entfalten sich vor allem die cusanis-
chen Leitideen der coincidentia oppositorum und der docta ignorantia vom
Philosophischen ins Theologische hinein; Nikolaus gewinnt sie teils von der
sinnlichen Anschauung her, teils aus kritischer Denkerfahrung; von daher aber weisen
und leiten sie mit einer erstaunlichen Kraft bis in die letzten erreichbaren Tiefen des
theologischen Glaubensverständnisses.”

4. Haubst, Streifzüge, op. cit., p. 52.
5. Ernst Cassirer, Individuum und Kosmos in der Philosophie der Renaissance

(Leipzig: Teubner, 1927), p. 40: “Man hat das dritte Buch der Schrift ‘De docta igno-
rantia’ … bisweilen so wenig verstanden, daß man es aus dem Ganzen der Philosophie
des Cusanus auszuscheiden versuchte, daß man es als einen willkürlichen ‘theologis-
chen’ Anhang ansah, der einem rein dogmatischen Interesse seinen Ursprung ver-
danke. Aber derartige uns geläufige Trennungen lassen sich in die Lehre des Cusanus
nicht einführen, ohne dadurch ihr ganzes inneres Gefüge zu zerschneiden, ohne ihre
charakteristische geistige Struktur aufzuheben. In Wahrheit ist die Einführung und die
spekulative Behandlung der Christus-Idee innerhalb der Schrift ‘de docta ignorantia’
so wenig ein äußerer Annex, daß sie vielmehr die bewegende Kraft in Cusanus’
Denken erst vollständig zur Entfaltung und Äußerung bringt.”

6. Charles Lohr, “Metaphysics,” pp. 535-638 in Charles B. Schmitt et al., edi-
tors, The Cambridge History of Renaissance Philosophy (Cambridge: Cambridge
University Press, 1988), p. 556.

7. It is important to keep in mind that Nicholas claims only that some of his
views are novel and not that the whole of De Docta Ignorantia is unique.

8. Cusa, DI III (264:4-5).
9. DC, Preamble (1:11-12). Latin quoted by me in the nominative, rather than

in the actually-used accusative, case.
10. DC I, Prologue (3:7).
11. Maarten J. Hoenen, “ ‘Ista prius inaudita’. Eine neuentdeckte Vorlage der

Docta ignorantia und ihre Bedeutung für die frühe Philosophie des Nikolaus von
Kues,” Medioevo, 21 (1995), 375-476. This tractate is contained in Latin ms. Eichstätt
(Germany), University Library, Codex st 687, folia 4r-10r.

Hoenen, in his transcription of this Latin text makes certain mistakes, which should
be corrected. (1) On his p. 456, line 6 [corresponding to ms. f. 5v, line 11], the word
“Quare” should be corrected to “Ergo”. (2) On his p. 458, lines 5-6 [corresponding
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to ms. f. 6r, line 4 from bottom], the word “tantum” should be corrected to “tamen”.
(3) On his p. 466, line 2 [corresponding to ms. f. 7r, line 17], the word “quaere” should
be corrected to “Quare” (or “quare”). (4) On his p. 466, line 11 from bottom [corre-
sponding to ms. f. 7v, line 7 from bottom], the word “magis” should be corrected to
“maius”. (5) On his p. 472, line 10 [corresponding to ms. f. 9r, line 14], the word “aut”
should be corrected to “vel”. (6) On his p. 474, line 8 from bottom [corresponding to
ms. f. 10r, line 4], the words “scilicet [im]perfectum” should be simply “scilicet per-
fectum”. (The anonymous author or the scribe abbreviates “scilicet” with marks
before and after the abbreviation. Hoenen has mistaken one of these marks as a prefix
for “perfectum”, thus reading, mistakenly, “imperfectum”. Cf. “scilicet” at ms. f. 4v,
last line; f. 5r, line 10; f. 8v, line 4.) (7) On his p. 476, last line [corresponding to ms.
f. 10r, line 2 from bottom], the word “hoc” should be corrected to “haec”. (8) Hoenen
should point out misspelled and misabbreviated words, such as “quidtitas” on f. 4, line
5, and “vagivo ” on f. 10r, line 6 from bottom.

12. Hoenen, op. cit. (n. 11 above), pp. 433-434. As for other discussions of
Hoenen’s claims, see Klaus Kremer, “Eine anonyme Quelle für das ‘Kernstück der
Docta ignorantia’ des Nikolaus von Kues?” MFCG 24 (1998), 233-237. Wilhelm
Dupré, “ ‘Ista prius inaudita’. Einige Bemerkungen zu M. Hoenen’s Aufsatz ‘Ista prius
inaudita’ …,” MFCG 24 (1998), 238-242.

13. Hoenen, op. cit., p. 417.
14. Hoenen, op. cit., p. 411.
15. Hoenen, op. cit., p. 420.
16. Hoenen, op. cit., pp. 413-414 and 412-413, respectively.
17. E.g., the Cusan passages on Hoenen’s p. 465 and on his pp. 453 and 455 do

not appear in the Fundamentum Naturae.
18. E.g., see the passage (from the Fundamentum) that appears on Hoenen’s p.

468.
19. E.g., see the passages (from the Fundamentum) that appear on Hoenen’s pp.

450 and 458.
20. Hoenen, op. cit., pp. 415-416 and p. 466, lines 22-23.
21. Hoenen, op. cit., p. 415 and p. 472, lines 16-17.
22. Hoenen, op. cit., pp. 415-416: “Diese Sätze bekunden die Idee der ‘coinci-

dentia oppositorum’ und sind inhaltlich mit der Lehre der ‘docta ignorantia’ verbun-
den. Auch sie standen im Mittelpunkt der Kritik an Cusanus, wie sich aus der Ignota
litteratura des Johannes Wenck ergibt.”

23. Note Thierry of Chartres, Lectiones in Boethii Librum De Trinitate II, 67
[p. 177 in Nikolaus M. Häring, editor, Commentaries on Boethius by Thierry of
Chartres and His School (Toronto: Pontifical Institute of Mediaeval Studies, 1971).

24. Note Albertus Magnus: “Deinde ostendit <Avicenna> identitatem in ipso
<id est, in deo> per oppositum contrarietatis et diversitatis, quia quamvis ipse in se
praehabeat diversa et contraria omnia, habet tamen ea in se secundum excellentem
identitatem, qua non sunt in ipso secundum suum esse materiale, sed sunt in ipso div-
ina essentia.” Alberti Magni super Dionysium De Divinis Nominibus, Chap. 9, sec-
tion 9 [= p. 383, lines 43-48 in Vol. 37, Part I (in Alberti Magni Opera Omnia), edit-
ed by Paul Simon (Münster: Aschendorff, 1972)]. Not all Christian Aristotelians were
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among the “Aristotelian sect” that Nicholas criticized in Apologia 6.
25. See n. 19 above.
26. Hoenen, op. cit., p. 458, lines 18-19.
27. Cf. Hoenen’s p. 417 with his pp. 405-406.
28. Pierre Duhem, “Thierry de Chartres et Nicolas de Cues,” Revue des sci-

ences philosophiques et théologiques 3 (July 1909), 525-531. See also Vol. 10, pp.
269-272 of Duhem’s Le Système du monde: histoire des doctrines cosmologiques de
Platon à Copernic (Paris: Hermann, 1959). By contrast, Thomas P. McTighe focuses
on Nicholas’s alleged epistemological (vs. metaphysical) borrowings from Thierry;
but he allows (p. 172) that these borrowings do not reach the level of plagiarism. See
his “Thierry of Chartres and Nicholas of Cusa’s Epistemology,” pp. 169-176 in Vol. 5
(1980) of Patristic, Mediaeval, and Renaissance Conference. Proceedings of the PMR
Conference (Villanova, Pennsylvania).

29. DI II, 7 (129:10-12).
30. Liber de Causis XVII (XVIII), 143 [text edited by Adriaan Pattin, pp. 90-

203 of Tijdschrift voor Filosofie [Louvain], 28 (March 1996).
31. See n. 19 above. The composer of the Tractate also leaves aside certain

Aristotelian themes that were a banality. See, for example, Hoenen, op. cit., p. 455 (as
compared with p. 454).

32. See the first reference in n. 17 above.
33. See n. 18 above.
34. See the text flagged by n. 20 and n. 21 above.
35. See Hoenen, op. cit., pp. 460 and 468, where the Fundamentum Naturae

retains the reference to the Platonists.
36. DI II, 8 (132:13-14).
37. DI II, 8 (136-137).
38. Hoenen (p. 435) understands the phrase “qui ista prius inaudita legerint ”

to refer to DI II, 7-10. Presumably, he accepts Wilpert’s translation of the entire pas-
sage, just as he also uses Wilpert and Senger’s second edition of the Latin text (see
Hoenen’s n. 19 on his p. 382): “Fortassis admirabuntur, qui ista prius inaudita legerint,
postquam ea vera esse docta ignorantia ostendit. Scimus nunc ex istis universum
trinum, et nihil universorum esse, quod non sit unum ex potentia, actu et conexionis
motu …,” etc.: “Vielleicht erfaßt die Leser dieser früher nie gehörten Lehren
Verwunderung nachdem die belehrte Unwissenheit ihre Wahrheit gezeigt hat. Wir wis-
sen jetzt aus dieser Darstellung um die Dreifaltigkeit des Universums, und daß es
nichts von allem gibt, was nicht eine Einheit aus Potenz, Akt und der Bewegung der
Verknüpfung wäre …,” etc. {See the opening lines of DI II, 11, as found in Wilpert and
Senger’s 2nd edition of De docta ignorantia. Die belehrte Unwissenheit [Hamburg:
Meiner, 1977 (Philosophische Bibliothek, Heft 15 b)]}.

39. “Saranno presi da meraviglia, forse, coloro che leggeranno codeste cose,
non mai prima ascoltate, ma che la dotta ignoranza ha mostrato essere vere. Finora
sappiamo che l’universo è trino, e che non c’è alcuna cosa in esso che non sia unità
formata da potenza, da atto e da moto di connessione …,” etc. La Dotta ignoranza. Le
Congetture, translated into Italian by Giovanni Santinello (Milan: Rusconi, 1988), p.
170. In his footnote Santinello adds: “Prius inaudita: inizio solenne all’esposizione
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delle nuove tesi cosmologiche.”
40. My own earlier translation was also mistaken, as too was Rudolf Haubst’s.

See J. Hopkins, Nicholas of Cusa on Learned Ignorance [Minneapolis: Banning Press,
1985 (second edition), 1990 (second printing of second edition)]. Rudolf Haubst, “Das
Neue in De docta ignorantia,” MFCG 20 (1992), p. 39. The Latin passage reads:
“Fortassis admirabuntur, qui ista prius inaudita legerint, postquam ea vera esse docta
ignorantia ostendit. Scimus nunc ex istis universum trinum, et nihil universorum esse,
quod non sit unum ex potentia, actu et conexionis motu, …,” [etc.].

41. DI III (264:4-5): “Secundus <libellus> ex illo <conceptu> pauca de univer-
so supra philosophorum communem viam elicit rara multis ”: “From this [conception]
Book Two elicits a few [teachings] about the universe—[teachings which go} beyond
the usual approach of the philosophers and [which will seem] unusual to many.

42. We find other instances of his extended discussion of a given topic—a topic
concluded by the words “Let this discussion suffice for now,” or their equivalent—in
such places as the following: DC II, 15 (146-154). De Filiatione Dei III (62-71). DM
11 (129-131). CA II, 1-11 (86-114). NA 14 (end of 53) through NA 17 (82). NA 18 (83-
89). LG I (8-19). LG I (40-43). LG II (111-121). VS 13 (34-38). VS 14 (39-41). VS 23
(68-70). VS 24 (71-73). De Apice 17-28.

43. Karl Jaspers, Nikolaus Cusanus, op. cit. (n. 1 above), p. 19: “Cusanus’
Schriften sind eine lockere Folge von Abhandlungen, Dialogen, Briefen, Predigten.
Nur eine, die erste (‘de concordantia catholica’ 1435) hat einen größeren Umfang. Nur
eine (‘de docta ignorantia’ 1440, zusammen mit ‘de coniecturis’ 1440) hat den
Charakter eines Gesamtentwurfs seiner Philosophie.” Jaspers’ dates for De
Concordantia Catholica and De Coniecturis are erroneous.

44. Paul Kristeller, “Humanism,” pp.111-137 in Charles B. Schmitt et al., edi-
tors, The Cambridge History of Renaissance Philosophy (Cambridge: Cambridge
University Press, 1988), p. 134. See also Eugenio Garin, “Cusano e i platonici italiani
del Quattrocento,” pp. 75-100 in Paul Wilpert et al., contributors, Nicolò da Cusa
[Relazioni tenute al convegno interuniversitario di Bressanone nel 1960], (Florence:
Sansoni, 1962). Kurt Flasch, “Nikolaus von Kues und Pico della Mirandola,” MFCG
14 (1980), 113-120. Paul Gamberoni, “Cusanus und der italienische Humanismus,”
Bijdragen. Tijdschrift voor Filosofie en Theologie [Louvain], 25 (1964), 398-417.

45. Michael Seidlmayer, “Nikolaus von Cues und der Humanismus,” pp. 1-38
in Josef Koch, editor, Humanismus, Mystik und Kunst in der Welt des Mittelalters
(Leiden: Brill, 1953), pp. 37-38: “Und doch: was jene Art der Weltbetrachtung, die wir
als ‘christlichen Humanismus’ bezeichnen, zur Erhellung der existentiellen Situation
des Menschseins zu leisten vermag—und auch: wo ihre unübersteiglichen Grenzen
liegen!—ist von keinem einzelnen in allen Jahrhunderten der christlichen Geschichte
jemals in so tiefgründiger, umfassender und zugleich verdichteter Spekulation
freigelegt worden, wie von diesem genialsten Denker, den Deutschland bis zu Leibniz
hin hervorgebracht hat.”

46. Kristeller, op. cit. (n. 44 above), p. 113.
47. Kristeller, op. cit., p. 133. Kristeller adds: “Taken in this sense, Christian

humanism is only one of many currents within the broader humanist movement.”
48. Kristeller, op. cit., p. 113. Kristeller adds: “Unlike the liberal arts of the
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earlier Middle Ages, the humanities did not include logic or the quadrivium (arith-
metica, geometria, astronomia and musica), and unlike the fine arts of the eighteenth
century, they did not include the visual arts, music, dancing or gardening.”

49. Nicholas is also an excerpter, and a glosser, of manuscripts. See Theodor
Pindl-Büchel, Die Exzerpte des Nikolaus von Kues aus dem Liber contemplationis
Ramon Lulls (Berlin: Peter Lang, 1992). Hans G. Senger, Cusanus-Texte. III.
Marginalien. 2. Proclus Latinus. Die Exzerpte und Randnoten des Nikolaus von Kues
zu den lateinischen Übersetzungen der Proclus-Schriften. 2.1. Theologia Platonis.
Elementatio theologica (Heidelberg: C. Winter, 1986 [series: Abhandlungen der
Heidelberger Akademie der Wissenschaften. Philosophisch-historische Klasse].

50. DM 11 (131).
51. Yet, as Ernst Cassirer notes, Nicholas is not embarrassed by his imperfect

facility with Latin: “Mit einem Enea Silvio Piccolomini, mit einem Lorenzo Valla, mit
all jenen Männern, die ‘von Natur Lateiner’ waren, konnte es für ihn, wie er empfand
und aussprach, keinen Wettstreit geben. Aber er schämt sich dieses Mangels nicht ….”
Individuum und Cosmos, op. cit. (n. 5 above), p. 20.

52. DI I, 2 (8:8-9).
53. De Concordantia Catholica I, Preface (2:9-17).
54. Paul Gamberoni, op. cit. (n. 44 above), p. 398: “… trotz vieler persönlich-

er Bekanntschaften mit Humanisten wurde sowohl Cusanus selten von einem
Humanisten als auch ein Humanist selten von Cusanus zitiert. Der Bestand an human-
istischen Schriften in der heute noch in Kues vorhandenen Bibliothek des Kusaners ist
verhältnismässig gering. Ab 1440 sind auch die Beziehungen zwischen dem Kardinal
und den italienischen Humanisten nur mehr sehr spärlich.”

55. Seidlmayer, op. cit. (n. 45 above), pp. 2-3: “Denn schon von den Tagen
seines Studiums in Padua an und erst recht wieder seit dem Basler Konzil war der
Cusanus doch mit sehr vielen Männern, die im italienischen Humanismus Namen und
Klang hatten, in recht enge persönliche und literarische Beziehungen eingetreten, und
bei Cesarini, Traversari, Parentucelli (Nikolaus V.), bei Enea Silvio, Poggio, Leonardo
Bruni u.a. stand der junge ‘Trevirensis’ als ‘homo studiosissimus (et) multum eruditus’
in größtem Ansehen ….” Cf. Rudolf Haubst, “Das Menschenbild des Nikolaus von
Kues und der christliche Humanismus,” pp. 55-75 in Gregorio Piaia, editor, Concordia
Discors. Studi su Niccoló Cusano e l’umanesimo europeo offerti a Giovanni
Santinello. Padua: Antenore, 1993. (See especially pp. 73-75).

56. See n. 46 above.
57. Nikolaus von Kues, Die mathematischen Schriften, translated into German

by Josepha Hofmann, with introduction and notes by Joseph E. Hofmann [Hamburg:
Meiner, 1979 (2nd edition)].

58. See n. 33 of Notes to De Theologicis Complementis in my Nicholas of
Cusa: Metaphysical Speculations: Volume One] (Minneapolis: Banning, 1998).

59. See pp. 75-77 of my Nicholas of Cusa on Wisdom and Knowledge
(Minneapolis: Banning, 1996).

60. Cusa, De Staticis Experimentis [translated into English in my Nicholas of
Cusa on Wisdom and Knowledge, op. cit. (n. 59 above)].

61. PF 7 (21:first sentence). DVD 13 (58:11-12).
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62. DP 44:1-3.
63. Nicholas speaks of medicine as an art [DI II, 1 (94:13-14)] but, no doubt,

he regarded it also as a science.
64. DI II, 1 (94:13-16). DC II, 10 (120:13-16). DC II, 15 (150-154).
65. Cf. DI II, 12 (164:11-12), where he states that “a hand is not a proportion-

al part of a man, although its weight does seem to bear a comparative relation to the
body—and likewise regarding its size and shape.”

66. LG I (42:8-14).
67. See also VS 20 (56:16-17). VS 32 (95). LG I (40:2-3). LG II (105:6-8).

Sermo XXX (8:1-2). Sermo CXXII (2:17). Sermones, p, Vol. II, f. 163r, lines 5-6. See,
below, other references in n. 100 of Notes to De Ludo Globi. Nicholas is here influ-
enced by Hugo of Strassburg, Book II, Chap. 2 of Compendium Theologicae Veritatis
[edited by S. Borgnet in Vol. 34 of [sic] Beati Alberti Magni Opera Omnia (Paris:
Vivès, 1895)]. Meister Eckhart, Albertus Magnus, and others also refer to man as a
microcosm. E.g., Eckhart, Expositio Libri Genesis, contained in Vol. I, 2 (edited by
Loris Sturlese, 1987) of Die lateinischen Werke (Stuttgart: Kohlhammer), p. 155, lines
23-24. Albertus Magnus, Quaestiones super Libris de Animalibus III.5 [p. 126, lines
76-79] in Vol. 12 (edited by B. Geyer, 1955) of Alberti Magni Opera Omnia (Münster:
Aschendorff).

68. Sermo I (14:1-6). See also Sermo II (5:11-13). Sermones, p, Vol. II, f. 112r,
lines 14-17.

69. DC II, 14 (144:2-4). Sermo XXX (9:4-5). Sermo XLV (5:1-5): “Et quia
homo est complicatio creaturarum, non potuit creatura assumi a Creatore in unitate
suppositi, in qua omnis creatura quietem in sua natura attingeret, nisi in natura humana
assumpta.”

70. See, below, n. 422 of Notes to De Coniecturis. See also Karl Bormann,
Nikolaus von Kues: “Der Mensch als zweiter Gott” (Trier: Paulinus, 1999) [Trierer
Cusanus Lecture 5 (16 pp.)].

71. Jesus is the maximal human being. DI III, 7 (223:1).
72. DVD 20 (88). Nicholas does not always make his points about maximal

union and infinite union clear. See my discussion on pp. 37-40 of the introduction to
my Nicholas of Cusa on Learned Ignorance: A Translation and an Appraisal of De
Docta Ignorantia (Minneapolis: Banning, 2nd edition, 1985). Cf. n. 10 on p. 281 of
my Miscellany on Nicholas of Cusa (Minneapolis: Banning, 1994).

73. DVD 20 (88:15-18): “Maxima igitur est unio eius naturae humanae, ut
humanae, ad divinam, quia maior esse nequit. Sed non est simpliciter maxima et infini-
ta, ut est unio divina.”

74. DI III, 3 (199:7-8). Sermo XXII (36:1-8).
75. Sermo XXII (32:7-10): “Nam nisi Deus assumpsisset humanam naturam,

cum illa sit in se ut medium alias complicans, totum universum nec perfectum, immo
nec esset.”

76. Angels are mentes caelestes. DM 14 (154:1). De Theologicis Complementis
9:61. Cf. LG II (77:2).

77. DI III, 3 (197:8-9). The use of the word “enfolding” is, of course, highly
metaphorical. One could just as well use the metaphor of reflecting: human nature is

Notes to the Orienting Study332



a “reflection” of all other natures, so that the whole universe “shines forth” in and
through human nature. For human reality represents the intersection of the material
world and the immaterial world. The human body is a composite of the four elements
(earth, air, fire, water) that are found in all things material. And the human intellect
(intellectus) partakes of the higher angelic intelligence, so that the latter is reflected in
the former; similarly, human reason (ratio) exercizes the discriminating power that is
associated with human perceiving, so that the lower orders of conscious beings partake
of it and reflect it. See DM 4 (76:2-7). See also, below, n. 29, n. 217, n. 355, and n. 358
of Notes to De Coniecturis.

78. Compendium 8.
79. DB 56:22-26.
80. DI II, 2 (104:10-20). Cf. Sermo CCIV (4:10-21): “Et cum una creatura non

posset velle, quod foret alia, nisi desineret prius esse, ideo, cum non cadat desinere
esse in conceptu, non potest una creatura consentire, ut sit alia. Contentatur igitur
omnis creatura in esse suo tamquam tali, sine quo non esset, et non appetit aliud esse,
licet in ea specie, in qua est suum esse, vellet meliori modo esse, quo hoc infra ambi-
tum speciei possibile foret. Plato vult esse Plato, licet doctior aut sanior esse vellet; ita
de reliquis.” See also DI III, 1 (185:8-9). DI III, 1 (189). PF 13 (44). VS 12 (32:18-23).
Sermo XLI (7:5-31 and 8:10-17).

81. DI II, 13 (178).
82. DI II, 1 (96:19-21). DI II, 1 (97). DI II, 8 (139). DI III, 1 (185:3-5). DI III,

3 (201). DP 8. LG I (19). Sermo XLV (4:4-7). Sermo CCXVI (24:23-28). Regarding
the finitude of the world, see DI II, 1 (97). DI II, 4 (114). DI II, 8 (139). DI II, 11
(156:27-29).

83. PF 1 (6:2-3).
84. VS 12 (32:10-13).
85. DM 15 (159:7).
86. DC II, 15 (147:5-8).
87. DM 3 (71:1-2).
88. De Filiatione Dei 5 (83:1-10).
89. For a broader treatment of medieval and Renaissance Christian Platonism,

see Werner Beierwaltes, Platonismus im Christentum (Frankfurt a.M.: Klostermann,
1998).

90. Cusa, Ap. 2.
91. I Corinthians 3:19.
92. DM 3 (73:14-15). Cf. DM 4 (76:1-10).
93. Inferable from Luke 10:21.
94. VS 27 (82). De Apice 21.
95. Sermo XLI (25:22-23). Sermones, p, Vol. II, f. 130r, lines 21-22.
96. Sermo CXXXV (15:9-10).
97. DVD 4 (12:10-19). Sermones, p, Vol. II, f. 103r, line 16 and f. 109v, line 24.

Cf. f. 104v, lines 26-27.
98. LG I (34:9-13).
99. VS 4.
100. Rudolf Haubst, “Nikolaus von Kues ueber die Gotteskindschaft,” pp. 29-
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46 in Nicolò da Cusa, op. cit. (n. 44 above). See also n. 523 below.
101. LG I (36:6-10).
102. De Apice Theoriae 23:2-8.
103. Sermo XLI (25:9-24).
104. Augustine, De Trinitate 15.7.12 (PL 42:1066).
105. John Locke, Essay Concerning Human Understanding II.21.21.
106. Sermones, p, Vol. II, f. 80r, line 21. Cf. VS 28 (83:11-12).
107. LG I (57-58).
108. Fatum (fate, destiny) is but the “reverse side,” so to speak, of fortuna.

Italian humanists such as Francesco Petrarca, Leon Battista Alberti, and Marsilio
Ficino, addressed these twin themes. See, for example, Alberti’s Fatum et Fortuna and
Ficino’s Epistola de Fortuna [pp. 169-173 of Vol. II of Supplementum Ficinianum,
edited by Paul Kristeller (Florence: Olschki, 1937)].

109. See the references in n. 119 below. Nicholas’s Christian humanism leads
him to declare that man is able to discover himself only in God. DI II, 13 (180:10-11).
DM 11 (133:1-3).

110. See, below, n. 3 and n. 4 of Notes to De Coniecturis.
111. DC I, Prologue (2:4-5): “… consequens est omnem humanam veri positi-

vam assertionem esse coniecturam.”
112. See the reference in n. 62 above. See also, below, n. 152 of Notes to De

Coniecturis.
113. DC II, 17 (171:3).
114. DC I, 7 (29:13-14).
115. DI I, 3 (10:18-20). De Quaerendo Deum 5 (49:20-22). Ap. 28. DM 2 (58).

VS 29 (87:7-10 and 25-26). See also the references in n. 110 above.
116. DI II, 2 (100). DP 38. VS 29 (87:25-26). Sermo CXXXV (3:13).

Sermones, p, Vol. II, 146v, lines 17-18.
117. DM 10 (127:3-4).
118. DC I, 11 (60:1) and II, Prologue (70:8).
119. DC II, Prologue (70:8-13). Cf. DC II, 14 (145:19-21). DC II, 17 (171:3-4).

DM 9 (123). LG II (101:20-24). When in DI II, 13 (180) Nicholas indicates that we do
not know ourselves, he means that we do not know ourselves precisely.

120. Regarding God’s knowledge of Himself, see DI I, 26 (88:19-20). De
Principio 9:1. CA II, 1 (88:16). Sermo XXXVIII (2:19-20). Sermones, p, Vol. II, f. 96v,
line 5 and f. 156v, lines 16-35.

121. DVD 8 (32:15-18). See Karsten Harries’ important article “The Infinite
Sphere: Comments on the History of a Metaphor,” Journal of the History of
Philosophy, 13 (January 1975), 5-15.

122. VS 29 (87:7-10).
123. Erhard-Wolfram Platzeck, in his review of Cusa’s Mutmaßungen [edited

by Josef Koch and translated into German by Winfried Happ (Hamburg: Meiner,
1971)]—a review found in MFCG 10 (1973), 237-239. See p. 238: “Die Schrift ist
keine ontologische Arbeit, sie stellt auch keine philosophische Erkenntniskritik … dar,
sondern ist m. E. eine theologisch fundierte Gnoseologie, deren Prinzipien in ver-
schiedenfacher Analogie zu einer Trinitätsauffassung stehen, die Augustin und

Notes to the Orienting Study334



pythagoreisierender Zahlensymbolik verpflichtet ist.”
124. Josef Koch, Die Ars coniecturalis des Nikolaus von Kues (Cologne:

Westdeutscher Verlag, 1956), p. 46. See also n. 127 below.
125. Erich Meuthen, Nikolaus von Kues 1401-1464. Skizze einer Biographie

[Münster: Aschendorff, 1979 (4th edition)], p. 61: “‘De coniecturis’ ist vielleicht das
philosophischste Werk des Cusanus, während die ‘Docta ignorantia’—vor allem im
dritten Buch—tief in den Glauben hineinragt.”

126. DC I, 1 (6:1-13). Platzeck, op. cit. (n. 123 above), p. 238.
127. Koch, Die Ars coniecturalis, op. cit. (n. 124 above), p. 16, n. 24: “Zur

Kennzeichnung der Eigenart von De coni. gegenüber De doct. ign. sei ausdrücklich
darauf hingewiesen, daß die Schrift rein philosophisch ist, wenn der Autor die ars
coniecturalis auch auf die Theologie angewendet wissen will. Es finden sich nur zwei
Anspielungen auf Schrifttexte; von der Trinität ist nur in philosophischen Wendungen
(unitas, aequalitas, conexio) die Rede. Einmal wird das Göttliche Wort erwähnt: ‘deus,
mens infinita, in verbo coaeterno rebus esse communicat’ (I, 2, 7).”

128. Koch, Die Ars coniecturalis, op. cit. See especially pp. 12-13, 26, 46-47.
See the references in n. 176 below.

129. Cf. DC II, 6 (104) with DC I, 4 (14:1-2). See also DC I, 11 (55:16-19).
130. DC II, 16 (157:1). DC II, 16 (155:10-13) and II, 16 (156:5-9).
131. DC I, 4 (16:5-6). Cf. DC I, 11 (56). DC II, 17 (173-174).
132. See n. 77 above. See, below, n. 37 of Notes to De Coniecturis. See espe-

cially DC II, 10 (121 and 123-124) and DC II, 13 (136:7-9). Similarly, through par-
taking of reason, plants and animals also partake of intelligence. DC II, 16 (156:14-
15).

133. DC II, 17 (179:7-11).
134. DC II, 6 (104:12-13). DC II, 16 (155:10-13).
135. DC II, 16 (166:4-6).
136. DC II, 17 (180:4).
137. DC I, 6 (23). Note also DC II, 1 (78:13-15): “In divina enim complicatione

omnia absque differentia coincidunt, in intellectuali contradictoria se compatiuntur, in
rationali contraria, ut oppositae differentiae in genere.” In place of the verb “se com-
patiuntur” Nicholas could have repeated the verb “coincidunt”. Cf. DC II, 1 (78:11-
13). See n. 142 below. Note the reference to DC at Ap. 15:14.

138. DC I, 8 (34).
139. De Concordia I, 5 (S II, 254:10-22).
140. DC I, 8 (34).
141. DC II, 1 (75:5-12). See also DC II, 2 (81). DC II, 16 (168). Sermo CXXX

(5:12-42).
142. DC II, 16 (168:18-20). Cf. Ap. 15:8-13: “Therefore, in the domain of rea-

son the extremes are separate; for example, with regard to a circle’s definition (viz.,
that the lines from the center to the circumference be equal), the center [of a circle]
cannot coincide with the circumference. But in the domain of the intellect—which has
seen that number is enfolded in oneness, that a line is enfolded in a point, that a circle
is enfolded in a center—the coincidence of oneness and plurality, of point and line, of
center and circle is attained by mental sight apart from inference ….”
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143. DC II, 1 (76:9-18). Cf. DC I, 10 (52).
144. For example, the method of reason requires the rule that there is no coin-

cidence of opposites. DC II, 1 (76:9-11).
145. For example, God’s seeing differs from the intellect’s seeing, which dif-

fers from rational sight, which differs from perceptual sight. DC II, 1 (73).
146. DC I, 10 (53:4-5).
147. DC I, 7 (28:1-4).
148. DC II, 10 (121).
149. Sermones, p, Vol. II, f. 124r, lines 24-25.
150. DC I, 10 (49:6-9).
151. This statement anticipates the conclusion that Nicholas does (contrary to

Platzeck’s claim) have an ontology in DC.
152. Koch, Die Ars coniecturalis, op. cit. (n. 124 above), p. 16: “Zur

Seinsmetaphysik gehört die Unterscheidung des Seins (d. h. Gottes) und der Seienden,
dazu gehört die Seinsanalogie, die Unterscheidung von Seinsstufen, die Lehre von der
Zusammensetzung aller Seienden aus Wesenheit und Seinsakt und der Wesenheit alles
körperlichen Seienden aus Form und Stoff, dazu gehört die Anerkennung des
Widerspruchsprinzips als Seinsgesetz usw. All das wird nun von Cusanus weder
genannt noch bekämpft, aber Stück für Stück durch seine Einheitsmetaphysik ersetzt.”

153. Koch, Die Ars coniecturalis, op. cit. (n. 124 above), p. 23: “In dieser
Einheitsmetaphysik ist naturgemäß für die analogia entis kein Platz, weil alle Begriffe,
die sie voraussetzt, hier ohne Bedeutung sind. Seinsmetaphysik ist ihrer Natur nach
‘Metaphysik von unten’, d. h. sie geht von dem Seienden, zu dem wir selbst gehören,
aus und versucht, mit Hilfe analoger Begriffe (seiend, eines, wahr, gut usw.) zum Sein
selbst, d. h. Gott, aufzusteigen und über ihn Aussagen zu machen. Einheits-
metaphysik neuplatonischer Prägung ist immer ‘Metaphysik von oben,’ d.h. sie geht
von der absoluten Einheit als dem Erstgegebenen aus und steigt von da zum
Verständnis der Welt herab.” See also pp. 42-48 of Herbert Wackerzapp’s posthumous
Der Einfluss Meister Eckharts auf die ersten philosophischen Schriften des Nikolaus
von Kues (1440-1450), edited by Josef Koch [Vol. 39:3 (1962) in the series Beiträge
zur Geschichte der Philosophie und Theologie des Mittelalters (Münster:
Aschendorff).

154. DI I, 3 (9:4-7). DI I, 4 (11:4-9). DC I, 8 (35:10).
155. See n. 120 above.
156. DI I, 6 (17:1-5).
157. DI I, 24 (76:1 - 77:2).
158. DI I, 8 (22:6-7). DI I, 2 (5:6-7). DI I, 5 (14:24). LG II (82:8 and 15).
159. DC I, 5 (19:9-11). Cf. Ap. 33:19-25. See also LG II (82:25-28).
160. DC I, 5 (20:9-12).
161. Cf. DC I, 11 (55:16-19) and DC II, 1 (75:19-21) with DI I, 17 (51:5-6).
162. DI I, 4 (12:11-14).
163. DI I, 26 (86).
164. See the discussion in section 5 below.
165. DC I, 5 (20:9-11).
166. DC I, 5 (19:9-12). DVD 12 (50:15-16). LG II (87:7-8).
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167. See n. 152 above.
168. See n. 137 above.
169. See n. 144 above.
170. See both DI I, 24 (76:4-5) and DI III, 6 (217:15-16). Cf. Ap. 15. DI II, 9

(144). See also DI I, 4 (11:9-10).
171. DC II, 14 (144:5-6). See n. 158 above.
172. DI I, 4 (cf. 11:14 with 12:4-5). Contrary to what Koch says (Die Ars

coniecturalis; cf. the bottom of p. 13 with the bottom of p. 46) the formula should be
translated as “God is all that which can be” and not as “God is all that which He can
be.” This fact is clear from 12:4-5: “… maximum absolute est omnia absolute actu
quae esse possunt …” (“… the absolutely Maximum is absolutely and actually all
things which can be …”). Nicholas’s formula is also repeated at LG I (46:8-9). As
Nicholas says in De Possest 12:3-5: “Deo enim nil omnium abest quod universaliter et
absolute esse potest, quia est ipsum esse, quod entitas, potentiae et actus” (“God does
not fail to be anything at all which is at all possible to be. For He is the very being—
that is, the entitas—of possibility and of actuality”). When Nicholas’s formula is trans-
lated correctly, then it is cognate with Nicholas’s statement at DC I, 1 (5:8-9): “… [the]
Absolute Divine Being is all that which there is [essentially] in each existing thing ….”
Cf. Sermo XXXVIII (12:5-8) as regards man’s not being omne quod est, i.e., every-
thing which is (vs. everything which he is).

173. See n. 159 above.
174. See n. 159 and n. 160 above. See also section 3.3.4 below. DC I, 2 (8:5-

7). DC I, 5 (17:13-15). DC I, 7 (28:1-4). DC I, 10 (44:16 and 45:9-10).
175. Although in DC Nicholas does not use of God the expression “Absolute

Maximum,” he does hold that God is Absolute Maximum because he there holds that
God is Infinity and that Infinity is a Maximum—a Maximum not admitting of
degrees, as does a contracted maximum. See DC II, 7 (106:9-11): “Therefore,
Absolute Oneness coincides with Absolute Infinity; intellectual oneness coincides
with intellectual infinity; rational oneness coincides with rational infinity, even as per-
ceptible oneness coincides with perceptible infinity.” In this same section Nicholas
speaks of God as “Absolute, Super-divine Infinity.” There is no disagreement here
with DI.

176. Josef Koch, Die Ars coniecturalis, op. cit. (n. 124 above), pp. 15-16. See
also pp. 102-103 of Koch’s “Der Sinn des zweiten Hauptwerkes des Nikolaus von
Kues de coniecturis,” pp. 101-123 in Nicolò da Cusa, op. cit. (n. 44 above). See also
the references in n. 128 above.

177. Koch, Die Ars coniecturalis, op. cit. (n. 124 above), p. 26: “In De doct.
ign. erscheint das symbolice investigare noch als ein Sonderfall, nämlich als die
Methode den menschlichen Abstand zwischen Endlichem und Unendlichem zu über-
brücken und so Gott doch zu berühren.”

178. DC II, 12 (132:2).
179. Diagram P is the so-called diagram of the pyramid in DC I, 9 (41).

Diagram U is the so-called diagram of the universe in DC I, 13 (66).
180. DC I, 13 (66:3-4). See also DC II, 2 (83-84). DC II, 7 (109:8).
181. DC II, 2 (84-85). See, below, n. 171 and n. 172 of Notes to De Coniec-
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turis. Note the contrived switch from Diagram P to Diagram U in DC II, 3 (88-89). See
also the switch in DC II, 11 (129).

182. See, below, n. 128 of Notes to De Ludo Globi.
183. Hermann Schnarr discusses this distinction in his Modi essendi.

Interpretationen zu den Schriften De docta ignorantia, De coniecturis und De vena-
tione sapientiae von Nikolaus von Kues (Münster: Aschendorff, 1973).

184. Edmond Vansteenberghe, Le Cardinal Nicolas de Cues (1401-1464)
[Paris, 1920 (reprinted in Frankfurt a.M. by Minerva Verlag, 1963], pp. 417-420.

185. Koch, Die Ars coniecturalis, op. cit. (n. 124 above), p. 14. Koch notes that
whereas Lull aims at rational cogency, Nicholas surmises. Eusebio Colomer agrees
with Koch on this point; but, in general, he claims to see a stronger influence by Lull
on Cusa than does Koch. See pp. 132-134 of Colomer’s “Nikolaus von Kues und
Raimund Llull. Eine vergleichende Untersuchung,” pp. 125-145 of Nicolò da Cusa,
op. cit. (n. 44 above).

186. Koch, Die Ars coniecturalis, op. cit. (n. 124 above), pp. 9-10: “In De doct.
ign. finden sich sieben ausdrückliche Hinweise auf etwas, was er in De coni. behan-
deln wolle oder für diese Schrift zurückgestellt habe. In der Heidelberger Ausgabe sind
diese Hinweise im Apparat an dem Text von De coni. ‘verifiziert’. Prüft man diese
Verifizierungen nach, so stimmt keine einzige.”

187. The seven places where DI mentions DC are the following: II, 1 (95:13-
14); II, 6 (123:9); II, 6 (126:1-2); II, 8 (140:11-13); II, 9 (150:25-26); III, 1 (187:8);
III, 1 (188:20-21). In the Heidelberg Academy edition of DI [viz., Vol. I of the series
Nicolai de Cusa Opera Omnia (Meiner Verlag, 1932)], these references correspond to:
63:20-21 [= p. 63, lines 20-21]; 79:7; 80:25; 89:24-25; 96:9-10; 121:17; 122:14.

188. The chapter-numbers of DC, Book One differ in the Paris edition and in
the Heidelberg Academy edition. They are the same for Book Two.

189. DI I, 4 (11:12-13). Note DC I, 9 (41), where God is said to be unitas with-
out any alteritas.

190. See Klaus Kremer’s “Gott—in allem alles, in nichts nichts. Bedeutung
und Herkunft dieser Lehre des Nikolaus von Kues,” MFCG 17 (1986), 188-219.

191. LG II (81:12-13). Note also LG II (81:4-6): “God creates all things, even
things that are alterable and changeable and corruptible; however, He does not create
otherness and mutability and corruption. Since God is Being, He creates being, not
destruction.”

192. DC II, 16 (166:12-13).
193. DC II, 16 (167:1).
194. DC I, 1 (5:4-8).
195. DC II, 16 (161:10-11). See also DC II, 16 (163:6-7): “the higher rational

nature … absorbs the otherness of images by the light of its oneness ….” The fact that
in this context the verb “absorbere” is used by Cusa to signify both abstracting and
making to be intellect does not require that it be so used in other contexts, as it is not.
See pp. 29-31 of my Nicholas of Cusa on Wisdom and Knowledge (Minneapolis:
Banning, 1996), as well as n. 151 of its Notes to the Introduction.

196. Note, by way of comparison, VS 36 (107:2).
197. DC II, 14 (145:17-18).

Notes to the Orienting Study338



198. DC II, 16 (159:5).
199. Note, by way of comparison, VS 29 (86:7-12 and 87:15-17).
200. Literally: “… with respect to the size of the [circle] circumscribed [to it]

….”
201. DC I, 1 (5:10-11).
202. DC I, 1 (6). Cf. LG II (82).
203. DC II, 17 (182).
204. DC II, 17 (180).
205. DC I, 5 (20:1-2).
206. DC II, 14 (145:5).
207. DC II, 6 (105:10-13).
208. DC I, 2 (7:10).
209. See n. 127 above.
210. See, below, n. 128 of Notes to De Ludo Globi.
211. A version of the game was actually manufactured in 1983 in Marburg,

Germany through the prompting of Hannelore Goldschmidt. See p. 3, n. 1 of her
Globus Cusani. Zum Kugelspiel des Nikolaus von Kues (Trier: Paulinus, 1989).

212. LG I (50). See, below, n. 129 of Notes to De Ludo Globi.
213. John 14:6.
214. LG I (54:17).
215. LG I (51:4-5 and 51:7).
216. Sermones, p, Vol. II, f. 174r, line 9 from bottom. See my article “Die

Tugenden in der Sicht des Nikolaus von Kues. Ihre Vielfalt, ihr Verhältnis untereinan-
der und ihr Sein. Erbe und Neuansatz,” MFCG 26 (2000), 9-37.

217. Hans G. Senger is one of the few interpreters to emphasize the fact that De
Ludo Globi is more than a work of metaphysics, because it is also a Moralitätsschrift
that portrays a moralisierendes Globusspiel. See pp. 290-305 of his “Globus intellec-
tualis. Geistsphäre, Erkenntnissphäre und Weltsphäre bei Plotin, Nikolaus von Kues
und Francis Bacon,” pp. 275-307 in Gregorio Piaia, editor, Concordia Discors: Studi
su Niccolò Cusano e l’umanesimo europeo offerti a Giovanni Santinello (Padua:
Antenore, 1993).

218. LG I (54:1-8).
219. LG I (51:3-5).
220. LG I (53:8-9).
221. LG I (53:11-14).
222. LG I (58:2-8).
223. LG I (58:2-8).
224. LG I (6). See n. 237 below.
225. LG I (32:1-9).
226. “The soul is an incorporeal substance and is the power of various pow-

ers. For the soul is [the power of] perception; it is also [the power of] imagination; it
is also reason and intellect. In the body it exercises both [the power of ] perception
and [the power of] imagination; apart from the body it exercises reason and under-
standing. There is [but] a simple substance consisting of perceptuality, imagination,
reason, and intellect, although the senses are neither the imagination nor reason nor
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intellect. Likewise, neither imagination nor reason nor intellect is any of the others.”
LG I (26:10-17). Cf. DM 11 (141). See also LG II (96:12-13).

227. LG I (28-29).
228. LG I (29:13-14).
229. LG I (32:12-14).
230. LG I (33:8-11). Sometimes, as here, Nicholas infers from human triunity

to Divine Triunity. At other times, as at DM 11 (132:3 - 133:3), he infers from Divine
Triunity to human triunity.

231. E.g., Cusa’s striking analogy of the mapmaker (Compendium 8).
232. One of Nicholas’s most fecund symbolisms is that of the “omnivoyant”

icon, as alluded to in his De Visione Dei. In that work Nicholas invokes explicitly the
following methodological presupposition, which involves a parallelism: “Whatever is
apparent with regard to the icon-of-God’s sight is truer with regard to God’s true sight
…. Therefore, if in the image the depicted gaze can appear to be beholding each and
every thing at once, then since this [capability] belongs to sight’s perfection, it cannot
truly befit the Truth less than it apparently befits the icon, or appearance.” DVD 1 (6:3-
9).

233. “… personifications”: e.g., as in DI II, 13 (180).
234. Cur Deus Homo I, 10.
235. Koch, Die Ars coniecturalis, op. cit. (n. 124 above), p. 26.
236. LG I (9:11-14).
237. DI II, 1 (91:9-15). De Theologicis Complementis 4:12-13. VS 13 (35:10-

13). Sermo XXII (24:4-7). See n. 224 above. See n. 102 of Notes to De Venatione
Sapientiae, in my Nicholas of Cusa: Metaphysical Speculations: Volume One (1998).

238. See the references in n. 257 of Notes to De Ludo Globi.
239. DM 9 (119:12-13).
240. LG I (10:2-4).
241. LG I (14:1-8). Regarding Nicholas’s variable views about the universe,

see Lynn Thorndike’s “Nicholas of Cusa and the Triple Motion of the Earth,” pp. 133-
141 of Science and Thought in the Fifteenth Century (New York: Columbia University
Press, 1929).

242. LG I (10:5-6).
243. LG I (10:8-10). Cf. LG II (85:1-3).
244. LG I (13:15-17), my italics.
245. LG I (10:8-9). LG II (85:1-3).
246. LG I (15:24-25).
247. LG I (16:7-8) and (15:16-17).
248. LG I (18:15-22).
249. LG I (17:12-13).
250. LG I (19:1). Other names for God are “Archetypal World” [LG I (45:15)]

and “Maximal World” [LG I (42:2)].
251. LG I (43:16-17). Cf. LG II (98:7-8).
252. DI II, 9 (150:13-14).
253. Cf. DI II, 8 (140:2) with DI II, 8 (135:12-16).
254. Compendium 7 (19:52-54).
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255. DM 11 (131).
256. DI II, 9 (148:8 and 150:9-10).
257. DVD 2 (8:14-15).
258. NA, propositiones (115:4-5).
259. See Hans G. Senger’s edition of De Ludo Globi [Vol. IX (1998) in the

series Nicolai de Cusa Opera Omnia (Hamburg: Meiner)], p. 105, note for 87:1.
260. LG II (117:1-4).
261. LG II (98:1-4).
262. LG II (104:3-4).
263. LG I (38:2-5).
264. De Sapientia I (3:12-14). Proverbs 1:20.
265. Maimonides makes his intent known at the outset of his Guide for the

Perplexed. Nicholas himself is not beyond wanting to keep Meister Eckhart’s writings
from the people because they are so misunderstandable. Ap. 25.

266. Rudolf Haubst, Streifzüge, op. cit. (n. 2 above), p. 65: “So wenig es
Cusanus um eine sich gegenüber dem christlichen Glauben und der Theologie verselb-
ständigende ‘autonome Philosophie’ zu tun ist, so unbezweifelbar ist doch auch er von
der grundlegenden Funktion und Bedeutung der philosophischen Erkenntnisse
überzeugt, die man den Grundstock der ‘natürlichen Theologik’ nennen kann.” One
page earlier Haubst noted: “Nirgends unternimmt NvK [Nikolaus von Kues] jedoch
den Versuch, allein mit den Mitteln der abstrakt-begrifflich operierenden und schluß-
folgernden Ratio einen in sich schlüssigen Gottesbeweis zu führen oder zu formal-
isieren.”

267. Kaus Kremer, “Nicolaus Cusanus: ‘Jede Frage über Gott setzt das
Gefragte voraus’ (Omnis quaestio de deo praesupponit quaesitum),” pp. 145-180 in
Gregorio Piaia, editor, Concordia Discors, op. cit. (n. 217 above). See pp. 145-146:
“Zwar fehlt es nicht an Belegen in seinem Werk, die die Welt als Hinweis auf Gott ver-
stehen bzw. deutlich machen, daß wir Gott nur mittels der Welt suchen und finden kön-
nen, ja daß Gott überhaupt ein für uns zu suchender ist, aber diese Bemerkungen
wollen nicht im Sinne der thomasischen ‘Fünf Wege’ den Ausgangspunkt für die
Durchführung eines Gottesbeweises angeben…. Cusanus ist daher nicht der Ansicht,
daß die Kenntnis bestimmter Gegebenheiten in der Welt bzw. an der Kreatur uns zur
Erkenntnis Gottes führe, sondern daß umgekehrt die Kenntnis Gottes Voraussetzung
für die Kenntnis des Universums ist….”

268. Kremer, “Jede Frage,” op. cit. (n. 267 above), p. 148: Cusanus beschreitet
“einen apriorischen Weg zur Gotteserkenntnis.”

269. DP 2:3-5. Romans 1:20.
270. DP 2:11.
271. Psalms 18:2 (Psalms 19:1).
272. Psalms 13:1 and 52:1 (Psalms 14:1 and 53:1).
273. See LG II (87:7-8) and, below, n. 262 of Notes to De Ludo Globi. See also

DVD 12 (50:15-16). Sermo CCXVI (4:34-35).
274. DP 3:3-11.
275. “… divisible”: in Latin, “partibile”.
276. De Principio 2:3-4.
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277. CA II, 2 (90:3-4).
278. The Latin word “divisio” can mean division, differentiation, distinctness,

separation, and the likes. Here “separation” seems the best alternative. Cf. n. 275
above. See the use of “divisio” in DI I, 7 (20).

279. The single English word “union” adequately translates the two Latin
words “unionem et conexionem” here at Sermo XXIII (17:1-2).

280. De Apice Theoriae 13:4-14.
281. De Sapientia II (30:11-12).
282. De Sapientia II (33:6-13). See also, and especially, II (32:20-23).
283. DI I, 24 (79:1-12), my italics.
284. This is Martin Honecker’s rendition in his German translation Der Laie

über den Geist. Idiota de mente (Hamburg: Meiner, 1949).
285. Vol. XII (1982) [edited by Raymond Klibansky and Hans G. Senger] of

Nicolai de Cusa Opera Omnia (Hamburg: Meiner). “The intellect desires to know;
nevertheless, this natural desire of the intellect to know God’s Quiddity is not innate
to it. Rather, [what is innate is its desire] to know that its God is so great that there is
no end of His greatness….”

286. “… there is present in all men by means of their specific nature a certain
religion that promises them a higher, immortal end….” See, below, n. 439 of Notes to
De Coniecturis.

287. “… whatever is present in God is God.” See the references in n. 48 of
Notes to De Venatione Sapientiae, in my Nicholas of Cusa: Metaphysical
Speculations: Volume One (1998).

288. DI I, 26 (89:1-2). DC I, 5 (21:6-8). DB 15. VS 22 (64:13-16). Sermo XXII
(10:25-26). Sermo CCXVI (16:1-3). Cf. ibid., (16:16-19).

289. See p. 114 of Edmond Vansteenberghe’s Autour de la Docte Ignorance.
Une controverse sur la Théologie mystique au XVe siècle (Beiträge zur Geschichte der
Philosophie des Mittelalters, Vol. 14 (1915)).

290. De Theologicis Complementis 13:37-39.
291. DI III [letter to Cardinal Julian (264:2-3)]. DC II, 1 (78:13-14). Cf. De

Theologicis Complementis 13:24-25.
292. Ap. 15:14-15. DVD 9 (39:10-11) and 11 (47:19) and 13 (54:14-15). Sermo

XXII (9:7-8).
293. For example, Anselm of Canterbury writes: “Deus homo factus est.” Is

this sentence best translated as “God became man” or as “God became a man [i.e., a
human being]”? The same problem arises in regard to Cusanus: Does “Deus hominem
assumpsit ” mean that God assumed human nature or that He assumed a human
nature?

Although Latin has substitutes for the definite and the indefinite articles (viz., the
demonstrative pronoun and the word “quidam,” respectively), these substitutes were
used only exceptionally.

294. A striking example of this problem is seen with the verb “potest” in the
second sentence of Anselm of Canterbury’s Proslogion 3: “Nam potest cogitari esse
aliquid quod non possit cogitari non esse, quod maius est quam quod non esse cogi-
tari potest.” Should the sentence be translated as “For there can be thought to exist
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something which cannot be thought not to exist …” or as “For it [viz., that than which
a greater cannot be thought] can be thought to be something which cannot be thought
not to be …”? Analogous problems occur with Cusanus: e.g., does “Deus est omne id
quod esse potest” mean “God is all that which can be” or “God is all that which He
can be”? Cf., for example, DP 7:7-8 (“… ita ut solus deus id sit quod esse potest ….”)
with DI I, 4 (12:4-5): “Quia igitur maximum absolute est omnia absolute actu quae
esse possunt ….” See, above, n. 172.

295. E.g., Winfried Happ in his German translation Nicolai de Cusa De coniec-
turis. Mutmaßungen (Hamburg: Meiner, 1971), p. 175.

296. E.g., Giovanni Santinello in his Italian translation [Nicolò Cusano], La
Dotta Ignoranza. Le Congetture (Milan: Rusconi, 1988), p. 339.

297. Sermo XXII (11:1).
298. There is also a third manuscript (viz., Hispanic Society of America Latin

ms. HC 327/108) of a fragment of LG. It is of no importance, and I will not be paying
any attention to it.

299. Of course, sometimes the errors will be those of Nicholas himself. At DC
II, 10 (128:14) the editors rightly correct the manuscripts, all of which have “spiri-
tum corporalem esse per quem” where “spirituale corpus esse per quod” is called
for.

300. See, below, n. 123 of Notes to De Ludo Globi.
301. That Nicholas regards material cause as a cause is evident from the refer-

ences given, below, in n. 123 of Notes to De Ludo Globi.
302. LG I (47:1-5).
303. For a further example of how translating and editing proceed pari passu,

see n. 102 of Notes to De Venatione Sapientiae in my Nicholas of Cusa: Metaphysical
Speculations: Volume One (Minneapolis: Banning, 1998).

304. Regarding “intellectus” and “ratio” see n. 4 and n. 16 of Notes to De
Beryllo in my Nicholas of Cusa: Metaphysical Speculations: Volume One, op. cit.

305. LG I (17).
306. See the many references in Klaus Kremer’s article “Philosophische Über-

legungen des Cusanus zur Unsterblichkeit der menschlichen Geistseele,” MFCG 23
(1996), 21-70.

307. See, above, Part One, Section 4.3.
308. Another example of Nicholas’s non-technical language is seen in his use

of “universalis intellectus” at De Principio 21:8. See both n. 70 of Notes to De
Principio in my Nicholas of Cusa: Metaphysical Speculations: Volume One, op. cit.,
and the translation which the note marks.

309. See p. 50 of von Bredow’s German translation [Nikolaus von Kues], Vom
Globusspiel. De ludo globi (Hamburg: Meiner, 1978 (2nd edition)).

310. See p. 895 of her Opere filosofiche di Nicolò Cusano (Torino: Unione
Tipografico-Editrice, 1972).

311. See p. 91 of Watts’s translation [Nicholas of Cusa], De Ludo Globi: The
Game of Spheres (New York: Abaris Books, 1986). Note also p. 126 of Maurice de
Gandillac’s French translation Du jeu de la boule (Paris: O.E.I.L., 1985): “Je te
demande, par exemple, si tu tiens l’ensemble de ce que tu vois pour quelque chose qui 

Notes to the Orienting Study 343



existe. Tu diras, je pense, que tout cela existe.”
312. A further example of Nicholas’s understanding a word that he does not

expressly include in the Latin occurs in Proposition 4 at the end of De Li Non Aliud.
See my discussion on pp. 21-23 of my Nicholas of Cusa on God as Not-other
[Minneapolis: Banning, 1999 (3rd edition; 2nd, emended printing)]. For a third exam-
ple, see n. 89 of Notes to De Venatione Sapientiae in my Nicholas of Cusa:
Metaphysical Speculations: Volume One] (Minneapolis: Banning, 1998).

313. Gerda von Bredow, op. cit. (n. 309 above), p. 48: “Albert : Du hast es in
der kürzesten Weise erklärt. Denn ich sehe ganz gewiß: Da das Abbild nichts hat, es
sei denn von seinem Vorbilde, und es auch nur ein Vorbild aller Dinge gibt, so ist
dieses in allen Dingen, und alle Dinge sind in ihm. Es ist ein klarer Erweis; nachdem
ich die Einheit des Vorbildes von allen verschiedenartigen Abbildern gesehen habe,
hast du mich nun zu einer erhabenen Schau geführt.”

Graziella Federici-Vescovini, op. cit. (n. 310 above), p. 893: “ALBERTO: L’hai spie-
gato sinteticamente. Vedo, infatti, con assoluta certezza, che la dimostrazione è
chiara, perché l’immagine non ha nulla se non dall’esemplare e uno solo è l’esem-
plare di tutte le cose, che è in tutte, e nel quale sono tutte; dopodiché vedrò l’unità
dall’esemplare di tutte le diverse immagini. Tu mi hai condotto ad un’alta contem-
plazione.”

Maurice de Gandillac, op. cit. (n. 311 above), p. 124: “ALBERT: De façon brévissime
tu as éclairé la chose, car de façon certissime je vois que puisqu’en la copie il n’est rien
qui ne lui vienne du modéle, et puisqu’il n’est pour toutes choses qu’un unique mod-
éle, celui-là est en toutes choses et toutes choses sont en lui. Claire est la démonstra-
tion; en me faisant voir l’unité exemplaire dans toutes les copies variées tu m’as con-
duit à une haute contemplation.”

Pauline Watts, op. cit. (n. 311 above), p. 89: “ALBERT: You have expressed yourself
most succinctly. Most certainly I see that since the exemplified thing has nothing
except from the exemplar and since there is only one exemplar of all things, which is
in all things and in which all things are, the proof is clear. Since I have seen the unity
of the exemplar of all the various exemplified things, you have led me into high spec-
ulation.”

314. “ALBERTUS: Brevissime declarasti. Nam certissime video. Cum exempla-
tum nihil habeat nisi ab exemplari sitque unum omnium exemplar quod in omnibus et
in quo omnia, clara est ostensio. Postquam videro unitatem exemplaris omnium vari-
orum exemplatorum, me ad altam contemplationem deduxeris.”

315. See, for instance, n. 281 of Notes to De Venatione Sapientiae in my
Nicholas of Cusa: Metaphysical Speculations: Volume One (Minneapolis: Banning,
1998).

316. Gerda von Bredow, op. cit. (n. 309 above), p. 80.
317. Pauline Watts, op. cit. (n. 311 above), p. 111.
318. Graziella Federici-Vescovini, op. cit. (n. 310 above), p. 916: “Lo spirito

razionale che desidera per natura sapere, che cosa d’altro cerca se non la ragione e la
causa di tutte le cose? Né riposa se non conosce se stesso, il che non può accadere se
non vede o sente in sé, cioè nella sua virtù razionale, il suo desiderio di sapere o la
causa eterna della sua ragione.”
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Maurice de Gandillac, op. cit. (n. 311 above), p. 154: “Cet esprit rationnel désireux
de savoir, que cherche-t-il, en effet, sinon la cause et raison de toutes choses? Et elle
[c’est-à-dire l’âme] n’a de repos qu’elle ne se connaisse elle-même, ce qui ne se peut
faire que si elle voit et sent en elle-même, c’est-à-dire dans sa puissance rationelle, ce
désir de savoir qui est la cause éternelle de sa propre raison.” (The words between
brackets are mine, inferred from de Gandillac’s footnote.)

Dietlind und Wilhelm Dupré, translators, [Nikolaus von Kues], Philosophische-
theologische Schriften (Vienna: Herder), Vol. III (1967), p. 333: “Denn was sucht der
sinnbestimmte Geist, der von Natur zu wissen begehrt, anderes als den Grund und
Wesenssinn von allem? Und die Seele kommt nur dann zur Ruhe, wenn sie sich selb-
st kennt, was nur möglich ist, wenn sie ihr Verlangen nach Wissen bzw. den ewigen
Grund ihres Wesenssinnes in sich selbst, d.h. in ihrer verständigen Kraft und Fähigkeit,
sieht und wahrnimmt.”

319. Sermones, p, Vol. II, f. 80r, lines 24-36. See also LG I (17-18), where
Nicholas speaks of the world as a derived eternity. Note also LG II (82:29), where “in
ipso” does refer to mundus.

320. Ap. 8:16-19.
321. G. E. M. Anscombe, “Why Anselm’s Proof in the Proslogion Is Not an

Ontological Argument,” The Thoreau Quarterly, 17 (Winter-Spring 1985), 32-40.
This article appeared earlier as “Por qué la prueba de Anselmo en el ‘Proslogion’ no
es un argumento ontológico,” Anuario Filosofico (Pamplona), 15 (1982), Issue 2, pp.
9-18.

322. It would be tedious to continue on with further categorizations. But let
there be no doubt about its being possible to do so. A few further considerations will
indicate that fact. (11) Medieval Latin writers sometimes add an initial ‘h’, as occurs
at LG II (71:7), where both mss. have “hostium” in place of “ostium”. In some con-
texts a translator might think that “hostium” is the genitive plural of “hostis”. On the
other hand, writers and copyists sometimes dropped the ‘h’ on the second-declension
noun “hortus,” thus creating the likelihood that, in some contexts, their word “ortus”
would be construed as the fourth-declension noun. Similarly, the dropped ‘a’ on ‘aes’
confuses the copyist of Latin ms. Cracow 682 when (at what corresponds to LG II
(118:2)) he copies “es” (which he construes as a verb) and then puts “et” for a subse-
quent “est” (so as not to have two verbs). (12) Still another kind of problem is
instanced at LG II (97:10), where “verum” is taken by most translators as an adjective
meaning true rather than as a conjunction meaning but. Accordingly, von Bredow has
(for “Hoc verum aestimo quod …”): “Und das sehe ich für wahr an …” [Gerda von
Bredow, op. cit. (n. 309 above), p. 77]. Federici-Vescovini, de Gandillac, and Watts
have something similar in their respective translations. These translations are certain-
ly defensible. And yet, I suspect that the preferable rendering is (in English): “But I
think the following: viz., that ….” Here neither alternative will belie the author’s
thought. However, there are contexts where a crucial difference will occur, depending
upon which meaning of “verum” the translator opts for. (13) Other indeterminacies are
present in an author’s very terminology. In Sermo CCXI (23:9-10) Nicholas writes:
“… quia Deus factus est homo et homo Deus ….” Someone might be tempted to con-
strue this clause as meaning “… because God was made man and man was made 
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God ….” But this translation would be misleading, since we know from elsewhere that
Nicholas holds the view that the Son of God assumed a human nature, an Adamic
human nature. He became an individual man, not universal man. Correspondingly,
Nicholas does not hold that man was made God but holds, rather, that a human nature
(not human nature as such) was assumed by the Word of God. Accordingly, he writes
in DI III, 8 (227:12-16): “There is only one indivisible humanity and specific essence
of all human beings. Through it all individual human beings are numerically distinct
human beings, so that Christ and all human beings have the same humanity, though
the numerical distinctness of the individuals remains unconfused.” And, accordingly,
he can write in Sermo XVII (6:27-35): “Et quia Verbum assumens humanitatem suam
personalitatem non perdit, sed natura humana assumpta suam perdit, hinc Verbum
proprie non dicitur assumpsisse hominem, quoniam hominis suppositum non assump-
sit, sed humanitatem. Et si aliquando reperitur Verbum hominem assumpsisse, debet
homo pro humana natura capi, quae in Christo a principio fuit assumpta et numquam
per se existens.” The ambiguity of the word “homo” will inevitably lead to confusion
on the part of translators, who will have to decide how to render it—whether as “a
man,” “the man,” “mankind,” “human nature,” “a human nature,” “the human
nature,” “humanity,” “a humanity,” “the humanity,” or whatever. And they can do so
accurately only insofar as they are acquainted with Nicholas’s theology as stated
more clearly in other passages. In the light of his orthodox Christology, the passage
under scrutiny will best be translated either as “… God became a man [i.e., a human
being]; and the humanity was made God …” or as “… God became a man [i.e., a
human being], indeed became a man-God ….” For in Sermo I (23:26) Nicholas uses
of Christ the Anselmian expression “Homo-Deus” (or “homo-Deus” or “homo-
deus”). And he there and elsewhere maintains, theologically, that the human nature
in Christ did not pass over into the divine nature but rather was subsumed into a one-
ness of person with the divine nature—i.e., was assumed by the person of God the
Son.

Likewise ambiguous is the word “essentia,” which can mean either essence or being
or existence. A corresponding point is true of “essentialis”. At LG II (93:18) the geni-
tive plural “essentialium” means of things really existent. Words such as “essentia” cre-
ate more difficulty for someone translating into English than for someone translating
into German, inasmuch as English has no word such as the German word “Wesen,”
which itself can mean either essence or being; and, thus, the German word serves the
German translator well. Similarly, English has no single expression that adequately
translates the range of meanings of Cusa’s “posse-fieri ,” whereas in German the
expression “Werden-Können” suffices. Likewise, the operative meaning of the twenty
or more meanings of the Latin word “ratio” can be determined only by the context
or by the author’s express clarification. At LG II (93:16) the clause “… cum sit ratio
seu numerus motus” means, in my judgment, “since [the rational soul] is the meas-
uring-scale of motion, or the numerical-scale of motion.” But other translators can,
not implausibly, argue that the words “ratio … motus” mean something else. Thus,
their translations contain such renderings as: (a) “… weil die Seele der Wesensgrund
und die Zahl für Bewegung ist”; (b) “… perché l’anima è la ragione o il numero del
movimento”; (c) “… car il [c’est-à-dire le temps] est la raison, c’est-à-dire le nombre,
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du mouvement”; (d) “… since time is the measure or number of motion”.
And on and on it goes! Little wonder that Ernst Renan (in another context) spoke

of the need to solliciter doucement les textes. In the case of medieval Latin philosoph-
ical texts, however, one’s drawing out the authors’ meanings cannot always be done
doucement.

323. Gerda von Bredow, op cit. (n. 309 above), p. 26: “… der Begründer des
Gesetzes der Bewegung durch sein Denken ….” Graziella Federici-Vescovini, op. cit.
(n. 310 above), p. 877: “… il fondatore della legge del movimento ….” Maurice de
Gandillac, op. cit. (n. 311 above), p. 87: “… le créateur de la loi du mouvement l’a
ordonnée rationellement ….”

324. Pauline Watts, op. cit. (n. 311 above), p. 71, has it right: “… the author of
a law, who is moved by reason, ….”

325. “… the relation of half a double [proportion]”: i.e., the relation of the geo-
metrical mean of 2, i.e., the relation of the square-root of 2.

326. Viz., Dr. Alexander Patschovsky of the Monumenta Germaniae Historica
in the Staatsbibliothek in Munich, Germany.

327. N. B., above, n. 298.
328. It is not true, however, that in ms. K the passage “Eo … exemplar” is writ-

ten in denser letters. Instead, it is written in red, a fact that the Editor misses.
329. E.g., at LG I (10:1-8) et passim.
330. Here I have adapted the manuscripts’ spellings “existunt” and “que”.
331. C has “et”, whereas K has “Et”. A different typographical problem occurs

in the note for II (101:2), where “et” should not be italicized; and, for clarity’s sake the
note should be changed to “et C s”, if that is what is meant. A further typographical
error occurs in the note on p. 67, whose first sentence should be corrected to read: “De
versibus v. praefationem editoris, supra p. XXVII sqq.” And in the note for 24:15 the
word “habet” should be corrected to read “habet

2
”.

332. Other variants that should be indicated are the following: At II (87:16) K
has “est” after “creatura” (so that either K adds “est” or C omits “est”). At II (88:17)
K omits “sic”. At II (95:17) K has “colloquia” instead of C’s “colloquio”. At II
(107:14) K has illum nos whereas C has nos illum”. At II (118:3) K has “sit” instead
of C’s “fit”. At I (6:10) K has “impedimentum” instead of “impedientium”. At I (31:6)
C has “hee” and not “hae” (or “Hae”).

333. After all, the reading “quod <animae> rationalis in exemplo per beatum
Augustinum …” would have made sense.

334. In the Heidelberg Academy edition of Cribratio Alkorani the editor fol-
lows this procedure.

335. Both the German name “Johannes” and the German name “Hans” are
translated into Latin as “Ioannes” (or as “Iohannes”). Likewise, the Latin name
“Ioannes” (or “Iohannes”) comes over into German either as “Johannes” or as “Hans”.
There is no special reason to translate the German “Johannes” into Latin as “Ioannes”,
while translating “Hans” into Latin as “Iohannes”.

336. See, above, n. 259 and the sentence marked by it.
337. There will be more problems than the foregoing thirteen kinds, whose

mention suffices for our present purposes. As an example of further kinds—just to
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show that they exist—we may look at LG I (45:2-3), where the lines in the printed
edition read: “dum mens [in] se in ea forma quam concepit—et cui conceptui se
assimilavit—visibilem facere vellet, ….” Here the brackets indicate that “in” is to be
deleted from the text. Yet, there was no overriding reason for the Editor to incorpo-
rate “in” into the main body of the text at all. Rather, he might well have chosen to
leave it out and might have changed his note to read: “mens: in add. C s”. The rea-
son for this judgment is that the Editor makes no pretense of following C slavishly.
Thus, to use a single example: at I (36:4) he rightly selects for the body of his text K’s
word “non” in preference to C ’s word “tamen”. By way of comparison, there is no
more reason to assume that, at I (45:2-3), K omitted “in” than there is to assume that
C added “in”. Other examples where (in the respective editor’s judgment) Codices
Cusani 218 and 219 add words are: DI II, 7 (p. 83, line 8 of the Heidelberg Academy
edition). De Dato Patris Luminum 115:5. De Mente (Heidelberg Academy edition,
1983) 4 (74:24); 5 (84:5); 7 (105:5); 9 (120:7). Cribratio Alkorani III, 17 (223:4); III,
18 (228:2).

Likewise, to raise a further issue, no harm is done at I (20:4) by the Editor’s chang-
ing both manuscripts’ wording “dum de motu globi” into “de motu globi dum”. Yet, no
such transformation is necessary, since the meaning of the original wording is clear.
Editors have prerogatives; and no two editors will exercise their prerogatives in exact-
ly the same way. A reader must honor this privilege, in order not to hold an editor to
unrealistic or unreasonably rigid standards.

338. It does lead to problems. But these problems are not such as to undermine
the reliability of the final version of the collated text. They tend to undermine only the
critical nature of the edition.

339. For example, lots of items were not clearly visible either on the microfilm
or on the printouts that I received from the Jagiellonian University Library in Cracow.
For example, at LG I (8:10) “indivisibilis” is not clearly seen to have been corrected to
“invisibilis”. Similarly, on my microfilm of Codex Cusanus 219, I could not detect that
at LG I (43:19) “capelli” has been corrected to “capilli”. One also cannot tell from my
microfilm that at II (67:6) the final “o” on “contento” has been corrected from “e”. Nor
at II (74:15) can one tell, with assurance, whether the word is “cupiant” or “capiant”.
Likewise, Senger misses the fact that in the Cracow manuscript, the lines that corre-
spond to the printed edition’s 62:2-4 (“Eo … exemplar”) are written in red ink (and not
litteris crassioribus, as he says).

340. He can also examine them by proxy, faute de mieux.
The foregoing sympathetic but firm appraisal of the Heidelberg Academy edition

of LG serves, incidentally, to show how glib and unscholarly is the assessment of that
edition rendered by Kurt Flasch at the end of his article “Die gerade Linie ist unmen-
schlich. Wege und Umwege der Cusanus-Forschung,” Frankfurter Allgemeine Zeitung
(16 August 1999).

341. Frankfurt am Main: Klostermann, 1998.
342. E.g., pp. 11, 387, 403, 453, 541.
343. That is, such an analysis is “biographically informed” but is not “reduc-

tionistically biographical.” In other words, an interpreter will take account of bio-
graphical details insofar as they influence an author’s thinking; but the interpreter
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will not suppose that the author’s ideas are wholly explainable on the basis of these
details.

344. Flasch takes his lead from De Apice 4 and 5. Other passages where
Nicholas comments on his development are DC I, 6 (24), De Aequalitate 49, and VS
prologue—and, according to Flasch, DVD 12 (48).

345. Flasch, p. 42.
346. Flasch, p. 403. See also, for example, p. 565 for another personal disclo-

sure, or see the last lines on p. 410.
347. See, for example, pp. 11, 37-39, 53-56, 98-102, 110, 125-126, 133, 141,

358, 403, 422, 424.
348. Flasch, p. 172. Note also pp. 92 and 481.
349. Flasch, pp. 328 and 544.
350. Stanley Fish, New York Times (September 7, 1999, Section A, p. 19, under

the headline “Minutiae without Meaning”).
351. There is some earlier mention of the Hussites on Flasch’s pp. 72-75; and

there is further mention in connection with De Pace Fidei (Flasch, p. 372).
352. Note also “De quaerendo deum” (p. 660, line 5 from bottom) and “De

quaerendo Deum” [p. 169n302 (I have corrected Flasch’s “quaaerendo”.)]. In this
present section that deals with Flasch, my rule regarding capitalizations of Latin titles
is the following: when speaking on my own behalf, I capitalize the Latin titles much
as I would an English title; however, when speaking with Flasch or for Flasch, I use
his manner of capitalization, in which only the first word of the title is capitalized.
Thus, when speaking for myself I write, for example, “De Theologicis Complementis,”
whereas when speaking with or for Flasch, I write “De theologicis complementis.”

Likewise, as regards my citations to Nicholas’s works: when speaking for myself,
I cite Nicholas’s works as I indicate in my Praenotanda in the back-matter of this pres-
ent book. However, when I am correcting mistakes in Flasch’s footnotes and in other
of his references, I cite the same Cusan editions that he does.

In general, I follow American punctuation style, which requires that (with a few
exceptions) commas and periods go inside of quotation marks. However, occasional-
ly, when I am mentioning words and phrases (vs. using them), I place commas and
periods outside of the quotation marks so that it will be clear that what is being men-
tioned does not including the punctuation.

353. The fact that in listing Flasch’s words (here and elsewhere) I italicize
them does not mean that they are italicized in his text. I italicize them because the
conventions of the English language are such that foreign words are quite often itali-
cized. Having italicized the foreign words, I then also sometimes italicize the non-for-
eign words—e.g., “Study on” and “Study of ” a few lines below the sentence marked
by the number of this note. I do not, however, italicize longer Latin or German quo-
tations.

354. Other, howbeit trivial, points that will need attention in a second edition
are the following: On p. 75 (line 16) and on p. 400 (line 15) the respective ellipsis
needs to be indicated by three dots rather than by two dots. On p. 129 (line 15) the
word “und” should be change to “und”. On p. 667, in the Index of Persons: under the
entry “Augustinus” the notation “33” should be corrected to “32-33”.
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It would be interesting to know why Flasch writes the title “De Possest with a cap-
ital “P” but writes the title “De principio” with a lower-case “p”. After all, both
“Possest” and “Principium” are used by Nicholas as names for God in the respective
works that bear these titles (and in the titles themselves).

355. Regarding my system of referencing Cusa’s works, see n. 352 above.
356, Cf. Flasch’s pp. 294-295.
357. According to Nicholas whatever is originated is of a finite nature.

There can be no more than one (Absolute) Infinity, just as there can be no more
than one (Absolutely) Eternal thing [DI I, 14 (37:12-13). DM 2 (60:12-13). PF 7
(21:8)].

358. See, for example, n. 10 of “Notes to Introduction to Translations,” in my
Miscellany on Nicholas of Cusa (1994).

359. See, below, n. 39, n. 40, n. 41, and n. 44 of “Notes to De Ludo Globi.”
360. DI II, 4 (113:8-13). DI II, 11 (156:27-28). DI II, 8 (139:1-5). See Tyrone

Lai, “Nicholas of Cusa and the Finite Universe,” Journal of the History of Philosophy,
11 (April 1973), 161-167.

361. De Theologicis Complementis 14:25-27. DVD 12 (50:4).
362. See DVD 20 (88:15-18).
363. Sermo XX (6:26-29): “… insofar as He is contracted or with respect to

some property that particularly befits God, we name Him, for example, Eternal,
Infinite, etc.”

364. Although Flasch here correctly translates “finibilis” as “begrenzbar”,
nonetheless on p. 515, line 22, he erroneously translates it as “begrenzt”.

365. Here at the end of this passage Flasch (pp. 528-529) has a colon. I have
corrected it to a period.

366. DP 72:6-8: “Quid igitur est mundus nisi invisibilis dei apparitio? Quid
deus nisi visibilium invisibilitas, uti apostolus in verbo in principio nostrae collocutio-
nis praemisso innuit?”

367. DP 2:3-5: “Ait autem hoc fieri hoc modo: ‘Invisibilia enim ipsius a crea-
tura mundi per ea quae facta sunt intellecta conspiciuntur, sempiterna quoque virtus
eius et divinitas.’ ”

368. Cf. DB 65:14-16.
369. From the time of his writing DI, and even earlier, Nicholas makes clear

that God is not mingled with His creation. See DI II, 2 (102:1-2) and III, 1 (182:5-8).
370. Psalms 18:2 (19:1).
371. DP 72:8-11.
372. See also Flasch, p. 525, second new paragraph.
373. Cf. DI II, 3 (111:3-7).
374. Flasch, pp. 532-533.
375. Cf. DI I, 16 (43:16-20), where Pseudo-Dionysius is quoted favorably. See

also CA II, 1.
376. Edmond Vansteenberghe, Autour de la Docte Ignorance. Une controverse

sur la Théologie mystique au XVe siècle [Vol. 14 of Beiträge zur Geschichte der
Philosophie des Mittelalters (Münster: Aschendorff, 1915), p. 114]. In here distin-
guishing mystical theology from negative theology, Nicholas is here identifying neg-
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ative theology with the via negativa. This point holds true even though in Sermones,
p, Vol. II, f. 156r, line 2 from bottom through f. 156v, line 21, Nicholas identifies mys-
tical theology and negative theology and speaks of “via mystica (ablative case) nega-
tionis.”

377. We must remember that already in DI there are glimpses of this view that
is more fully expressed in DC. See DI III, 6 (215), where things that are within time
and things that are beyond time are said to coincide in reason. And in DI III, 6 (217)
we read explicitly that reason governs the senses and that intellect governs reason.

378. See the reference in n. 380 below. Even in Sermo XXII (9:7-8) Nicholas
had maintained that God is above all opposition and contradiction.

379. DI I, 22 (67:6-9). DI I, 20 (59:11-13). DI I, 19 (57:11-24) and (56:12-14).
DI I, 4 (12:18-29).

380. DI I, 4 (12:4-7).
381. Thus, Flasch makes a false dichotomy when on his p. 185 he claims that

Nicholas’s defense of the coincidence theory in Ap. is really a defense of the version
set forth in DC and not of the version set forth in DI

382. DB 44 and 47.
383. DB 39 and 43. This view is also held by Nicholas in earlier works—e.g.,

in DM 11 (137). Cf. DI I, 18 (53:15-16).
384. DB 44.
385. DB 48 and 43.
386. DB 44.
387. DB 52.
388. DB 54. Nicholas here uses the verb “simplificare” to indicate abstracting.

In DC II, 16 (159:6-8) he uses the verb “unire”. In LG I (28:5-6) he mentions that the
mind does abstract. See also DI II, 6 (125:12 - 126:2). De Aequalitate 5:15-16. VS 36
(107:2) and Sermones, p, Vol. II, f. 146v, lines 12-11 from bottom.

389. DB 46.
390. DB 44:11-12.
391. DB 40 and 46.
392. DB 42.
393. DC I, 4 (14).
394. Flasch, p. 154: Diese Theorie “sagt, daß es die mens ipsa oder der Geist

ist, der Gott und die gesamte Folgeordnung des Universums konstituiert.”
395. Flasch, p. 154: Cusa’s doctrine of mens ipsa in DC “war ein bedeu-

tungsvoller Anlauf, den er nicht weiter verfolgt hat; Sie können auch von einer
‘Sackgasse’ sprechen. Ein Cusanischer Holzweg, auf dem man lernt, daß wir weder
von Holz noch von Vernunft noch von Gott reden können, wenn sie nicht alle
Manifestationen von ‘Geist überhaupt’ sind.”

396. DM 15 (156:12-21).
397. DM 1 (52:11-13): “… cum apud Delphos praecepta sit cognitio, ut ipsa se

mens cognoscat coniunctamque cum divina mente se sentiat.”
398. DC I, 2 (7:4). DI II, 3 (108:3-4). Cf. De Sapientia I (5:10-11). DM 5 (83).

See also, below, n. 355 of Notes to De Coniecturis.
399. DC II, 10 (123-124). DC II, 13 (136). DC II, 16 (156:14-15).
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400. Cf. DM 5 (80:14-18). DM 9 (116:14). VS 27 (82:13-15). VS 29 (87:15-16).
401. DC II, 16 (156:5-12).
402. DC I, 4 (16:5-6). DC I, 11 (55:16-18). DC II, 6 (104). DC II, 17

(173:8-11). DC II, 17 (183:9-12). See, below, n. 17 of Notes to De Coniecturis.
Although God is partaken of in some sense {viz., His likeness is partaken of [VS
22 (65:23-24)]}, He cannot be partaken of as He is in and of Himself. Thus, in NA
16 (79:5-6) Nicholas speaks of the names of God as signifying “a participation in
Him who cannot be participated in.” Cf. De Filiatione Dei 4 (78:2-6) and DM 14
(153:12-14).

403. DC II, 14 (143:5-7 and 143:14-15). Sermones, p, Vol. II, f. 164r, lines 5-
7: “Sed intellectus est potens fieri omnia. (Nam est in potentia ad intelligendum
omnia.) Ideo nunquam est perfectus nisi intelligat omnium causam, scilicet deum.
Quare sine deo non potest implere desiderium suum.” See also De Filiatione Dei 6
(87). DM 3 (72:13-19). DM 5 (85:15-20). DM 11 (141). DB 52:7-10. VS 17 (50:1-3).
LG II (119:6-9). Sermones, p, f. 89v, lines 3-1 from bottom and f. 93r, lines 17-7 from
bottom. Et passim, in Cusa’s works.

404. In this connection one should not ignore what Nicholas writes in Sermo
CCLXXXIII: “Considera quomodo anima rationalis habet duas potentias in hoc
mundo diversas, ut per unam omnia in se colligat, et est intellectus, intus seu in se leg-
ens omnia seu omnia in se intus ligans. Et per aliam ad omnia progreditur ad extra, et
se ad omnia ligat, ut est voluntas seu amor. Per illam enim se omnibus unit ac ligat ad
omnia. Sed dum est felix, deum habet, in quo in se omnia habet. Et ipsa est in ipso
omnibus unita; et hoc est idem scilicet omnia esse in ipsa et ipsam in omnibus, quia
deum habet, in quo omnia et qui pariter in omnibus.” Paris edition, Vol. II, f. 184r, lines
21-28.

405. DC I, 4 (13:1).
406. DC I, 4 (13:11-12).
407. DC I, 4 (14:1).
408. DC I, 1 (5:15-16).
409. DC I, 2 (9:5-9).
410. DI I, 19 (57:8-11). DI I, 26 (88:14-15). DI I, 24 (76:1-2) and (77:13-15).
411. DVD 6 (20:10-14).
412. DVD 8 (32).
413. DVD 4 (12:1-2).
414. DVD 4 (11:11-13).
415. DVD 4 (11:5).
416. DVD 5 (15:6-9).
417. DVD 6 (20:12-13).
418. DVD 15 (69:15-18).
419. Cf. also DI I, 12 (33:16-18). Our ignorance’s being taught incomprehensi-

bly is our seeing unseeably.
420. At the end of Ap. 7 Nicholas alludes to mystical theology as providing a

visio invisibilis Dei: a vision of the invisible God. Moreover, in Ap. 2 and 12 Nicholas
uses the same example of the sun that is used in DVD 6 (22). Moreover, just as in
DVD 12 (48) Nicholas speaks of God as invisible as He is in Himself but visible in
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accordance with the existence of creatures, so too in Ap. 11:23 he speaks of God as
shining forth in creatures. And, in fact, the distinction between God’s being invisible
in and of Himself but visible in and through creatures parallels the difference between
DI 26 and DI 24-25.

421. PF 8 (section 23, lines 20-21 on p. 24).
422. “Non enim unitas quae de deo dicitur est mathematica, sed est vera et viva

omnia complicans. Nec trinitas est mathematica, sed vivaciter correlativa. Unitrina
enim vita est, sine qua non est laetitia sempiterna et perfectio suprema” DP (50:4-8).
My edition of the Latin text. Flasch, on his p. 538, cites this passage from Renate
Steiger’s edition. (This passage is exactly the same in the two editions.)

423. Flasch, p. 538, lines 6-5 from bottom; p. 540, lines 5-6.
424. Reminder: I am here referring to the editions in Meiner Verlag’s series

“Nikolaus von Kues, Philosophisch-theologische Schriften.” See, above, n. 352.
425. See, for example DI I, 6 (15:3-4). DI II, 8 (136:9-10). DI II, 9 (148:8) and

(150:9-10).
426. PF 8 (section 23, lines 11-15 on p. 24).
427. Cf. Flasch’s p. 593.
428. See LG II (101-102), especially II (102:5-7). But also see my discussion

of DM 5 (81) on my p. 121 below.
429. Flasch, p. 159.
430. Cf. De Quaerendo Deum 5 (49:7-8). De Sapientia II (28:14-15). NA 4

(11:9-10). VS 26 (77:5-6). Sermo XX (6:4-5). Sermo CCIV (4:1-3).
431. PF XVIII (66).
432. Cf. Flasch, p. 114: “Im kosmologischen Gebrauch, nicht in der spekula-

tiven Theologie, erlebt die docta ignorantia ihre Freuden.”
433. Note the correct name: De theologicis complementis.
434. LG I (22:1-7).
435. Paraphrased by Flasch on his p. 589.
436. Cf. DC I, 7 (28:1-4).
437. But it is made. See DI III, 6 (215:4-11). See also Hermann Schnarr’s book

Modi essendi, op. cit. (n.183 above).
438. Cited from the Heidelberg Academy edition, in the series “Nicolai de Cusa

Opera Omnia” [Vol. XII: De Venatione Sapientiae. De Apice Theoriae. Edited by
Raymond Klibansky and Hans G. Senger (Hamburg: Meiner Verlag, 1982)].
Regarding the passage cited, Dupré’s edition has the same words and differs only in
that it (1) uses the spelling “quidditatem”, (2) uses a colon rather than a semicolon in
the first sentence, and (3) has no comma after “plurificabilem”.

439. Hans G. Senger, translator, De apice theoriae. Die höchste Stufe der
Betrachtung. Hamburg: Meiner Verlag, 1986 [in the series “Schriften des Nikolaus
von Kues in deutscher Übersetzung”].

440. Nikolaus von Kues, Philosophisch-theologische Schriften (edited by Leo
Gabriel; translated by Dietlind and Wilhelm Dupré). Vienna: Herder, 1966 (Vol. II, p.
365).

441. Adapted from my translation of De Apice Theoriae in my Nicholas of
Cusa: Metaphysical Speculations: Volume One] (1998). Oftentimes Nicholas does
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not express himself clearly in Latin. Cf. (in notes 38-40 above) the differences of opin-
ion about the import of Nicholas’s words “qui ista prius inaudita legerint” in DI II, 11
(156:3).

442. Presumably, one should here say “the Duprés’ intuitions,” since the trans-
lation and the comments are published under the names of both Dietlind and Wilhelm
Dupré.

443. Note the corresponding unscholarliness alluded to in n. 340 above.
444. Flasch tells us apropos of his portraying Nicholas’s thought: es ging “nicht

um Rekonstruktion, nicht um eine ‘These’, sondern denn doch eher um ein
Erzählbuch, dessen Widerlegung nicht in frontaler Bestreitung bestehen kann, sondern
einzig darin, daß jemand von seinen Prämissen aus die gesamten Vorgänge neu und
anders erzählt …” (p. 647).

445 . E.g., Flasch, pp. 157, 163, 385, 405-406, 410, 414, 438.
446. Robert Browning, “Andrea del Sarto,” lines 97-98.
447. See especially De Deo Abscondito 6.
448. DP 41:14. DP 53:13-15.
449. VS 12. See also, for example, Sermones, p, Vol. II, f. 177r, lines 12-11

from bottom. [This is Sermo CCLXXVI (Haubst number) from the year 1457.]
450. Kurt Flasch, Nikolaus von Kues. Geschichte einer Entwicklung, op. cit., p.

289. See—above, toward the outset of Section 3.3.2—my discussion of Flasch’s
claims about De Mente and the theme of learned ignorance.

451. Sermones, p, Vol. II, f. 74r, lines 22-24.
452. DM 4 (77:11-30). Nicholas also speaks of the mind’s innate power of

judgment at DM 15 (158:15-16) and of its innate aptitude at DM 14 (155:1-3). Cf. LG
II (119:20-21).

453. DM 4 (77:30-32).
454. DM 14 (153:5-8).
455. DM 5 (79:1-10): “Orator: Plato said that judgment is required of the intel-

lect when the senses deliver opposite messages at the same time. Layman: He spoke
accurately. For when the sense of touch confusedly presents something as at once both
hard and soft or both heavy and light (opposite in the presence of opposite), recourse
is had to the intellect, in order that it may judge, regarding the quiddity of both,
whether what is perceived confusedly is more than one discrete thing. Likewise, when
sight confusedly presents something as both large and small, don’t we need the dis-
criminating judgment of the intellect as to whether it is something large or something
small? But in a case where the senses sufficed by themselves, we would not at all recur
to the intellect’s judgment ….”

456. Sermones, p, Vol. II, f. 74r, lines 22-24: “In us there is a certain divine
seed. This seed is a kind of intellectual power; and this power is sown in the earth of
our perceptual life. In that part in which the intellectual power makes contact with the
perceptual life it is a reasoning power, for the [intellectual] power is sown in order that
it may develop. [However, the situation is] not as Plato says.”

457. DM 7 (99:7-10).
458. See, below, n. 508 and the quotation that is marked by it. In that passage

Nicholas does state: “Thereupon, by the operation of its intellective life, mind finds
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described within itself that which it is seeking.” See my comments on this passage (at
the outset of Section 4.3 below).

459. DM 7 (100:11-14).
460. DM 7 (99:7-8). DM 7 (104:6-8).
461. Nicholas does, though only occasionally, refer to the active and the possi-

ble intellects. See Sermones, p, Vol. II, f. 140r, lines 20-24 and f. 164r, lines 5-6, and
f. 112v, lines 4-3 from bottom. De Theologicis Complementis 11:67. VS 26 (79:14). Cf.
the more general statement in LG I (29:11-12): the soul “makes itself to be a likeness
of things ….”

462. DM 7 (102:7-8).
463. DM 7 (102:21-23).
464. DM 7 (101:1-3).
465. DM 7 (102:4-5).
466. DM 8 (108:11-12) and (109:19-23). Both images and concepts are, for

Nicholas, assimilations—the former being more proximate assimilations, the latter
being more remote. See the references in n. 460 above.

467. DM 7 (103-104).
468. DM 7 (104:11-17). Cf. DB 71.
469. The mind’s intellect is more free of the material body than are the senses,

teaches Nicholas. De Aequalitate 27:1. Cf. Sermones, p, Vol. II, f. 95v, line 11.
470. DM 7 (104:1-4).
471. See the references in n. 388 above.
472. DM 4 (78:8-11).
473. The intellect’s power is the divine seed. This power makes and enfolds

conceptual forms. Nicholas, however, nowhere identifies the essence of the intellect
with its power. See VS 29 (88:4-5).

474. Cf. LG II (93:1-4 and 9-13): “The soul invents branches of learning—
e.g., arithmetic, geometry, music, astronomy—and it experiences that they are
enfolded in its power; for they are invented, and unfolded, by men…. Hence, too, the
ten categories are enfolded in the rational soul’s conceptual power. So too [are enfold-
ed] the five predicables and whatever logical principles and other things are neces-
sary for perfect conceiving (whether they exist independently of the mind or not),
since without them no discernment and conception can be perfectly possessed by the
soul.”

Cf. Sermones, p, Vol. II, f. 184r, lines 21-28: “Considera quomodo anima rationalis
habet duas potentias in hoc mundo diversas, ut per unam omnia in se colligat. Et est
intellectus, intus seu in se legens omnia, seu omnia in se intus ligans. Et per aliam
[potentiam] ad omnia progreditur ad extra et se ad omnia ligat, uti est voluntas seu
amor. Per illam enim se omnibus unit ac ligat ad omnia. Sed dum est fœlix, deum
habet in quo in se omnia habet. Et ipsa [scilicet anima rationalis] est in ipso [scilicet
in deo] omnibus unita. Et hoc est idem scilicet omnia esse in ipsa et ipsam in omnibus,
quia deum habet in quo omnia, et qui pariter in omnibus.” Cf. Sermones, p, Vol. II, f.
185r, lines 6-3 from bottom, and the lengthy illustration at Sermones, p, Vol. II, f.
162v.

475. See n. 117 of Notes to Idiota de Mente in my Nicholas of Cusa on Wis-
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dom and Knowledge. See also DM 11 (133).
476. DM 11 (135).
477. See the references in n. 387 and n. 388 above, as well as the passages that

are marked by them.
478. Cf. DM 2 (65:6-8).
479. Sermones, p, Vol. II, f. 104r, lines 4-3 from bottom. See also CA, Prologue

(6:4-6). Sermones, p, Vol. II, f. 60r, lines 2-3.
480. Compendium 4 (9:6-7). Cf. Nicholas’s description of perceiving:

Compendium 13 (39:21 - 43:10).
481. VS 29 (86:9-10).
482. VS 29 (87:15-20).
483. VS 29 (86:5-6). De Filiatione Dei 6 (87). LG II (119:6-9 and 20-24).
484. “Experimur autem in nobis hanc vivam admirabilem virtutem, semen div-

inum, esse uti vivam imaginem, quia sumus creatores assimilativi. Sicut deus creator
intelligendo veraciter creat et format, ita nos ex nostro intellectu producimus rerum
similitudines; et ostendimus per artes nos similitudinum operatores. Et sicut deus in
suo esse actu complicat omnes res quae sunt aut fieri possunt, ita intellectus omnes
omnium rerum similitudines complicat in virtute et explicat assimilando. Et hoc est
intelligere. Sunt autem intellectuali naturae multa incitamenta data, ut semen illud
excitetur et surgat faciendo fructum cognitionis, ut deus ostendat divitias gloriae suae.”
Sermones, p, Vol. II, ff. 89v-90r. In a slightly different context cf. Sermones, p, Vol. II,
f. 140v, lines 22-27. De Aequalitate 12. LG II (119:17-24).

485. Cf. Sermones, p, Vol. II, f. 112v, lines 6-4 from bottom: “Intellectus nos-
ter est quasi universale semen specierum; et quum apparet ei aliqua species in phan-
tasmatibus, tunc specificatur et fit similis ei.” De Dato Patris Luminum 2 (101:1):
“Anima nostra est vis discretiva universalis ad discernendum ….”

486. Sermones, p, Vol. II, f. 140v, lines 6-16. Cf. VS 29 (86:14-19).
487. Sermones, p, Vol. II, f. 140r, lines 4-1 from bottom.
488. Sermones, p, Vol. II, f. 140v, line 19.
489. De Aequalitate 26:3-9. Compendium 11 (36:7-9). Nicholas himself does,

however, limit the range of application of this principle—limit it to things finite. See
VS 22 (67:1-10). Cf. Ap. 12:10-17. DB 51:10-12. VS 13 (38). VS 22 (67:9-10).

490. VS 15 (42:6-8).
491. DM 4 (78:1-2).
492. LG I (47).
493. Sermo XL (5:9).
494. Nicholas uses the example “four is not two” at LG I (28). He does not

mention—but would agree with—the example of 4/2.
495. See n. 33 of Notes to De Theologicis Complementis, in my Nicholas of

Cusa: Metaphysical Speculations: Volume One.
496. Our knowledge of these principles, says Nicholas is infallible. VS 20

(57:12-15).
497. Compendium 10 (34:1-4). De Aequalitate 38:10-11. DC II, 17 (183:3-4).
498. Sermo LI (8:1-2).
499. Sermones, p, Vol. II, f. 173v, lines 9-17.
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500. DM 4 (78:3-7).
501. Sermones, p, Vol. II, f. 49r, lines 16-12 and 3-1 from bottom. Regarding

lumen concreatum see also De Theologicis Complementis 2:42-46. Cf. Sermo CXXX
(5:27-42 and 6:10-11) and Sermo CCX (15:11-14). The lumen divinum is not a content
of the mind but is a power of recognizing and discriminating.

502. Sermones, p, Vol. II, f. 49v, lines 6-10.
503. Psalms 13:1 (14:1) and 52:1 (53:1).
504. Albertus Magnus, De Bono V.1.1 [p. 263, lines 52-55 of Vol. 28 of Alberti

Magni Opera Omnia (Münster: Aschendorff, 1951)].
505. Cf. DC II, 16 (165).
506. Sermo XL (7:19-29). PF 16 (59:10-15). VS 20 (57). Cf. LG I (58:2-8).
507. Cf. DC II, 11 (130:1-6). DC II, 16 (159:1-4).
508. DM 5 (85:5-20). Of course, through experience it must notice these like-

nesses, from which to make concepts. Cf., below, n. 354 of Notes to De Coniecturis.
See also Sermones, p, Vol. II, f. 80r, lines 16-18: “Anima igitur intellectualis quum sit
imago verbi aeterni, habet intra se omnia ut imago; et est propterea sic rerum similitu-
do, sicut exemplar eius, rerum veritas.” Some interpreters might be inclinded to see a
parallel here with Leibniz and inclined even to suppose that Leibniz himself was influ-
enced by such a Cusan passage.

509. LG I (49:6-7).
510. VS 29 (88:7-13).
511. De Aequalitate 13:9-11.
512. Note Nicholas’s distinction at VS 12 (32:10-15): The intellect does not

have an innate desire to know God’s Quiddity: it has an innate desire to know only that
He is so greatly perfect that He cannot be conceived to be more perfect. Cf. Sermones,
p, Vol. II, f. 147r, lines 13-18. Cf. also VS 15 (42:4-5).

Regarding religio connata, cf. DC II, 15 (147:5-6).
513. See especially DM 14 (155:2-3) and DM 8 (109:18-20).
514. DM 13 (147:15).
515. DM 13 (148:6-12) and (149:12-17).
516. Sermones, p, Vol. II, f. 49r, lines 3-2 from bottom and 16-12 from bot-

tom.
517. DM 15 (156:22-25).
518. Sermones, p, Vol. II, f. 134v, line 10 from bottom through f. 135r, line 20.
519. Sermones, p, Vol. II, f. 134v, last line through f. 135r, line 5: “Memory has

within itself truth, justice, beauty, and whatever such things are perpetual and eternal
(e.g., a mindfulness of eternity). In the second kingdom [mind] judges about the just,
the true, the beautiful. And unless the first kingdom ministered to the second kingdom
truth, justice, and beauty, the second kingdom would not have that with which to judge
what is just, what is true, what is beautiful. In the third kingdom the mind delights and
rejoices that it has found the just, the true, the beautiful.”

520. Cf. DM 4 (78:3-7).
521. Sermones, p, Vol. II, f. 135r, line 8.
522. The word “virtutes” should not here be translated as “virtues,” even

though in the subsequent English sentence “without virtue” translates “absque vir-
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tute”. Here is a splendid example of how a translator’s interpretations enter into his
translation. The passage in p [Sermones, p, Vol. II, f. 138v, lines 16-20] reads: “In
cœlo igitur naturae intellectualis sunt virtutes multae uti stellae in firmamento, quae
omnes a sole iustitiae habent lucem, sine quo spiritu essent penitus absque omni
decore et pulchritudine et sic absque virtute. Virtus enim absque ornato decore non
est. Sed solus spiritus solis iustitiae efficit vitam divinam quae dicitur filiatio dei.” The
many powers that Nicholas is referring to in the intellectual heaven are the many intel-
lects.

At DM 11 (141:3-6) Nicholas mentions the main powers of the mind: “In terms of
its powers mind consists of a power of understanding, a power of reasoning, a power
of imagining, and a power of perceiving—consists of these in such a way that the
whole mind is called the power of understanding, the power of reasoning, the power
of imagining, and the power of perceiving.” See also LG (101).

523. Sermones, p, Vol. II, f. 138v, lines 16-20. “… sonship with God”: i.e.,
being a son of God.

524. See, above, the quotation marked by n. 501.
525. Sermones, p, Vol. II, f. 175v, line 10.
526. DM 8 (108:7).
527. DM 12 (142:15).
528. Sermones, p, Vol. II, f. 175v, lines 8-14.
529. Sermones, p, Vol. II, f. 175v, lines 1-8.
530. Cf. Compendium 6 (18:11-21): “For man qua man is to the brute as a

learned man is to an unlearned man. For both the learned man and the unlearned man
see the letters of the alphabet. But from the various combinations of these letters the
learned man forms syllables, and from the syllables he forms words, and from the
words he forms sentences. The unlearned man cannot do these things, because he lacks
the art which is present in the learned man—an art acquired [by the learned man] from
having made use of his intellect. Therefore, man has from his intellectual power the
ability to compound and to divide the natural [perceptual] forms and to make from
them intellectual forms and contrived forms and conceptual signs. By means of this
power man excels brute animals; and the learned man excels the unlearned man
because the learned man has an intellect that has been exercised and modified (refor-
matum).”

For a somewhat different interpretation of Nicholas’s texts on a priori knowl-
edge—one that sees Nicholas as closer to Plato than to Aristotle—see Klaus Kremer’s
well-documented article “Das kognitive und affektive Apriori bei der Erfassung des
Sittlichen,” MFCG 26 (2000), pp. 101-144.

531. See also Vittorio Hösle, “Platonism and Anti-Platonism in Nicholas of
Cusa’s Philosophy of Mathematics,” Graduate Faculty Philosophy Journal [New
School for Social Research, New York], 13 (1990), 79-112.

532. Nicholas’s words in DI I, 11 (32:4-6). See also DC I, 2 (9:7-8). DM 6
(94:14-16). Boethius, De Arithmetica I, 2, lines 3-4 in the edition by Henri Oosthout
and Johannes Schilling (Turnhout: Brepols, 1999) [Vol. 94A in the series Corpus
Christianorum. Series Latina], p. 14.

533. DM 6 (88:19-20) and (95:11-12). Nicholas also uses the plural, when he
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speaks of numbers in the Divine Mind [DC I, 2 (9:5-7)].
534. De Theologicis Complementis 9:33-40.
535. DM 15 (158:5-6).
536. DM 6 (93:3-5).
537. DM 6 (94:11-14). Cf. DI II, 3 (108:8-11).
538. Numbers exist outside the mind in the sense that they are present in the

musical harmonic scale or in the proportions and ratios of a cathedral’s sanctuary, etc.
According to Nicholas there is no Platonic cwrismovß. See, below, the reference in n.
540.

539. DB 55:8 - 56:11.
540. DB 56:16-26. Cf., regarding universals, DI II, 6 (125-126). DI II, 9

(150:20-25).
541. DB 56:16-17. Cf. the parenthetical remark at DI I, 5 (14:18-20): “… num-

ber, which is an entity-of-reason produced by our [power of] relational discrimination
….”

542. DI I, 5 (14:3). DI II, 3 (105:14). DC I, 5 (17:17-18). De Sapientia I (5:20 -
6:1) and (6: 13-14). DM 9 (121:1-2). De Theologicis Complementis 10:44. De Principio
39. Sometimes Nicholas states that numbers are from oneness and otherness [DC I, 9
(37:6). DM 15 (158:1-2)] or from oneness and multitude (De Principio 32:5-6).

543. DI I, 5 (14:1-4).
544. Cf. DI I, 8 (23:5-9). De Sapientia I (5:17-18). DM 6 (93:6-13 and 96:4-5).

LG II (79:5-8).
545. DC II, 1 (75). Cf. DI I, 11 (32:25-29) and (31:6-11). Cf. DM 15 (157:2-6)

and DM 7 (103:13-16). DP 44:1-2.
546. DC II, 1 (75:5-12). Cf. DI I, 10 (27:11-18).
547. DI I, 17 (48:14-16). Cf. DC I, 6 (24:1-3). DC II, 1 (78:13-15). Note also

DI I, 12 (33:8-15). In DC II, 7 (106:9-10) Nicholas distinguishes between intellectual
infinity and rational infinity. In DC II, 2 (86) he distinguishes between intellectual
mathematics, rational mathematics, and perceptible mathematics.

548. DI I, 19 (57:9-24). DI I, 20 (61:23-31). DP 41:1-8. DP 50:4-5.
549. DI I, 10 (27:21-24). DI I, 20 (59:4-5). DC I, 8 (35:3-5).
550. DM 15 (157:2). Correspondingly, Nicholas is prepared to call God “the

Number of all things,” adding that God “is Number without discrete quantity.” De
Theologicis Complementis 12:58-59.

551. DM 7 (98:3-5).
552. Cf. DM 6 (96:8-9). DM 12 (144:19-20).
553. DM 15 (157:2-6).
554. DC I, 2 (7:3-4). DM 6 (88:16-17). DM 9 (116:12-13). DP 46:3-4. See

especially De Theologicis Complementis 10:58-60.
555. DM 6 (94:9-12).
556. De Theologicis Complementis 12:51-53. Cf. DI II, 1 (96:14-16).
557. See, for example, the mention of Cusanus in Gottfried Wilhelm Leibniz,

Die philosophischen Schriften, edited by Carl I. Gerhardt (Berlin: Weidmannsche
Buchhandlung, 1875-1890), p. 154 of Vol. 7. Also see p. 119 in Vol. 5 (1971) of
Gerhardt’s edition of Mathematische Schriften (as reprinted in New York: Georg Olms 
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Verlag, 1971).
Also note Fritz Nagel, “Nicolaus Cusanus in der Korrespondenz zwischen John

Wallis und Leibniz,” pp. 159-165 in his Nicolaus Cusanus und die Entstehung der
exakten Wissenschaften (Münster: Aschendorff, 1984). G. W. Leibniz, Textes Inédits,
edited by Gaston Grua (Paris: Presses Universitaires de France, 1948), Vol. I, p. 410.
Raymond Klibansky, “Die Wirkungsgeschichte des Dialogs ‘De Pace Fidei’.” MFCG
16 (1984), p. 120: “… Leibniz kannte Nikolaus, ohne jedoch in seiner Philosophie von
ihm Gebrauch zu machen. Er gibt einen der Böhmenbriefe heraus. Er weiß um
Cusanus’ Mathematik. Er schreibt dem Englander Wallis: ‘nam Cusanus Germanus
erat.’ Von einer nachdrücklichen Beschäftigung mit der Philosophie des Cusanus
haben wir jedoch kein Zeugnis. Er wußte um die Tätigkeit des Cusanus. In seinen
Scriptores rerum Brunsvicensium wird Cusanus immer wieder erwähnt, seine
Tätigkeit als Legat, Cusanus als historische Figur, aber nicht als Philosoph.” Nicholas
Rescher, Leibniz: An Introduction to his Philosophy (Totowa, NJ: Rowman and
Littlefield, 1979), p. 23: According to Leibniz, the analysis of some propositions “will
not result in explicit identities; they are only virtually identical, in that their analysis
comes closer and closer to yielding, but never actually yields, an actual identity. There
can be no doubt that Leibniz’ views on this, however greatly indebted to his work on
the infinitesmal calculus, were influenced by the teaching of Nicholas of Cusa (in
Chaps. i-ii of De docta ignorantia) that truly accurate reasoning about matters of fact
would require an infinite number of inferential steps between the premises and the ulti-
mately desired conclusion, so that the human intellect can only approach, but never
attain, the ultimate precision of truth (praecisio veritatis).” Note also Leibniz’s allu-
sion to Nicholas on p. 1677, line 6 of Sämtliche Schriften und Briefe. Philosophische
Schriften. [Sechste Reihe, Vierter Band, Teil B, edited by the Leibniz-Forschungsstelle
der Universität Münster (Berlin: Akademie Verlag, 1999)]: “Nicolaus Cusanus
egregie: id est creare primae Menti, quod numerare est nostrae” (“Nicholas of Cusa
excellently: to wit, creating is to the First Mind that which numbering is to our mind.”)
R. W. Meyer, Leibnitz and the Seventeenth-Century Revolution, translated by J. P.
Stern (Chicago: Regnery, 1952), p. 64: “In Leibnitz’s Monadology we shall find
echoes of all these European trends of thought: of Helmont, Henry More and Jan Amos
Komenský (Comenius); of the symbolical language of Plotinus and Nicholas of Cusa,
whose concept of a universal centre as the point of coincidence of individual centres
Leibnitz translated from theology into anthropology and biology ….”

558. Von der Allmacht und Allwissenheit Gottes und der Freiheit des
Menschen. Cited from Stephan Meier-Oeser, Die Präsenz des Vergessenen. Zur
Rezeption der Philosophie des Nicolaus Cusanus vom 15. bis zum 18. Jahrhundert
(Münster: Aschendorff, 1989), pp. 169 and 396. Meier-Oeser writes that “es nahe-
liegend ist, daß Leibniz … wahrscheinlich auch bei Cusanus selbst auf die
Doppelpyramide gestoßen ist” (p. 170). See also Josef Koch, Die Ars coniecturalis des
Nikolaus von Kues (Cologne: Westdeutscher Verlag, 1956), p. 29n52.

559. See, below, n. 116 of Notes to De Coniecturis.
560. Some of the secondary sources that are mentioned by Leibniz scholars are

Christiaan Huygens [p. 116 of Fritz Nagel’s Nicolaus Cusanus und die Entstehung
der exakten Wissenschaften], Giordano Bruno [p. 139 of Nagel, ibid.; p. 159 of
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Richard Falckenberg’s Grundzüge der Philosophie des Nicolaus Cusanus], Yves de
Paris [ p. 112 of Stephan Meier-Oeser’s Die Präsenz des Vergessenen], Valentin
Weigel [p. 186n134 of R. W. Meyer’s Leibnitz and the Seventeenth-Century
Revolution], Jan Amos Komenský (=Comenius) [p. 65 of R. W. Meyer, ibid.; re
Cusa’s influence on Komenský see Pavel Floss, “Cusanus und Comenius (†1670),
MFCG 10 (1973), 172-190], John Wallis [pp. 159-165 of Fritz Nagel, ibid.], and
Descartes [p. 116n14 of Fritz Nagel, ibid.].

561. Some interpreters of Cusa, such as Robert Zimmermann [“Der Cardinal
Nicolaus Cusanus als Vorläufer Leibnitzens,” pp. 306-328 of Sitzungsberichte der
philosophisch-historischen Classe der kaiserlichen Akademie der Wissenschaften, 8
(Vienna, 1852)] or Edmond Vansteenberghe [Le Cardinal Nicolas de Cues (1401-
1464) (Paris, 1920; reprinted in Frankfurt am Main by Minerva Verlag, 1963] empha-
size a closer connection between Cusa and Leibniz. For example, Vansteenberghe
comments (pp. 450-451): “Quant à Leibnitz, Zimmermann a surabondamment montré
ce qu’il doit à Nicolas: individualisme, principe des indiscernables, optimisme, idée
des monades, importance donnée a l’idée de force, etc.”

562. See, above, n. 561 for the wording in French. Cf. the parallels pointed to
by Richard Falckenberg in his Geschichte der neueren Philosophie von Nikolaus von
Kues bis zur Gegenwart (Leipzig: Verlag von Veit, 1905), culminating on p. 22 in the
words: “Hier haben wir den Keim der Philosophie des Bruno und des Leibniz.” On p.
3 of his Grundzüge der Philosophie des Nicolaus Cusanus mit besonderer
Berücksichtigung der Lehre vom Erkennen (Breslau, 1880) Falckenberg writes: “Was
Nicolaus gewollt, haben Leibniz, Kant, und seine Nachfolger verwirklicht.”

563. VS 21 (63:18-23) and (61:9-12).
564. VS 21 (59:8-10).
565. VS 37 (108:15-16). See, above, n. 542.
566. DM 15 (157:2). However, Nicholas would not be averse to using the word

“monas” of the human soul, since he uses “unitas” of it: “Although mind is a divine
number, nevertheless it is number in such a way that it is a simple oneness (unitas sim-
plex) that of its own power produces its own numbers” [DM 7 (98:12-14)]. According
to Ludwig Stein, Leibniz borrowed the term “monad” (in one language or another)
from Franciscus Mercurius van Helmont. See Stein’s Leibniz und Spinoza. Ein Beitrag
zur Entwicklungsgeschichte der Leibnizischen Philosophie (Berlin: Reimer, 1890), p.
213.

567. DI I, 3 (9:10-15). DI I, 17 (49:1-4). DI II, 1 (91:12-13, as well as the whole
of II, 1). DI III, 1 (188:12-13). De Theologicis Complementis 4:10-14. VS 23 (70:10-
13). See my critique of Thomas P. McTighe’s “Nicholas of Cusa and Leibniz’s
Principle of Indiscernibility,” [Modern Schoolman, 42 (November 1964), 33-46]—a
critique found in Chapter One of my Miscellany on Nicholas of Cusa (1994).

568. See, above, Section 4.2 of the “Expository Purview” of the “Orienting
Study.” See also, below, n. 129 of Notes to De Coniecturis, as well as n. 30 and n. 37
of Notes to De Ludo Globi.

569. DI II, 2 (102:8 - 103:9). De Dato Patris Luminum 2 (99). DVD 8 (32).
DVD 12 (49). DVD 15 (67). DM 5 (87). VS 17 (50:1-3). Compendium 8 (24). Sermo
IV (23:13-15) and (33:7-11). Sermo XXIV (12:13-14). Sermones, p, Vol. II, f. 150r
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and also f. 160v, last line through f. 161r, line 3.
570. De Filiatione Dei 3 (67:1-10).
571. G. W. Leibniz, Sämtliche Schriften und Briefe. Philosophische Schriften

(Sechste Reihe, Vierter Band, Teil B), op. cit. (n. 557 above), p. 1374, line 16.
572. “There are as many mirrors-of-the-universe as there are minds. For every

mind perceives the whole universe, but confusedly.” G. W. Leibniz, Sämtliche
Schriften und Briefe. Philosophische Schriften (Sechste Reihe, Vierter Band, Teil C),
op. cit. (n. 557 above), p. 1989, lines 10-11. Leibniz also writes: “Imo sciendum est
mentem nostram semper esse speculum Dei et universi nisi quod obnubilata nunc intu-
itio et confusa cognitio est.” (“Indeed, it is known that our mind is always a mirror of
God and of the universe, except that its intuition is now obscured and its knowledge is
now confused.”) Leibniz, ibid., p. 2402, lines 23-24.

573. DI II, 2 (104). Cf. DM 13 (149:12-14). De Dato Patris Luminum 1 (93:15-
17). VS 12 (32:18-19). Sermones, p, Vol. II, f. 13v, lines 20-21.

574. DI II, 1 (97). DI II, 8 (139:1-5). Cf. DI II, 1 (96:18-21). DI III, 3 (201).
575. DI II, 12 (166:9-15).
576. DI II, 5 (117:11-13).
577. Sermones, p, Vol. II, f. 80r, line 21. See also VS 28 (83:11-12).

Compendium 11 (35:7).
578. Cf. Leibniz’s short note “Deus Nihil Vult sine Ratione,” pp. 1388-1389 of

G. W. Leibniz, Sämtliche Schriften und Briefe. Philosophische Schriften (Sechste
Reihe, Vierter Band, Teil B), op. cit. (n. 557 above).

579. De Dato Patris Luminum 1 (93).
580. “There is in the intellect nothing that was not in the senses, … except for

the intellect itself.” Leibniz, Nouveaux Essais sur l’entendement humain, Book II,
Chap. 1, Section 2 [G. W. Leibniz, Sämtliche Schriften und Briefe. Philosophische
Schriften (Sechste Reihe, Sechster Band, edited by the Leibniz-Forschungsstelle der
Universität Münster). Berlin: Akademie Verlag, 1962], p. 111.

581. Leibniz, loc. cit.
582. Leibniz, Nouveaux Essais sur l’entendement humain, op. cit. (n. 580

above), Preface, p. 50.
583. Leibniz, Nouveaux Essais, op. cit. (n. 580 above), Book I, Chap. 2, Section

3, p. 90. Leibniz and Cusanus would be much closer on the topic of innate ideas were
it not for Leibniz’s insistence (1) upon unconscious thoughts, (2) upon a monad’s entire
program’s being in-built at its creation, and (3) upon the windowlessness of monads,
so that monads are not subject to causal influences from without. That is, Leibniz
would have been closer, intellectually, to Cusanus had he not gone beyond saying the
first part of: “C’est ainsi que les idées et les verités nous sont innées, comme des incli-
nations, des dispositions, des habitudes ou des virtualités naturelles, et non pas comme
des actions; quoyque ces virtualitez soyent toujours accompagnées de quelques actions
souvent insensibles, qui y repondent.” [“It is in that way that the ideas of the truths are
innate to us, as inclinations, dispositions, tendencies, or natural potentialities—and not
as actualities, even though these potentialities are always accompanied by actualities
(oftentimes imperceptible) that accord with them.] Leibniz, Nouveaux Essais sur l’en-
tendement humain, op. cit. (n. 580 above), Preface, p. 52.
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584. Leibniz, Nouveaux Essais, op. cit. (n. 580 above), Book I, Chap. 2,
Section 1, p. 88.

585. Leibniz, Nouveaux Essais, op. cit. (n. 580 above), Book I, Chap. 2,
Section 4, p. 92. “The true meaning of the rule is that the place of others is the true
point-of-view for judging more equitably, when one puts himself there.”

586. G. W. Leibniz, Sämtliche Schriften und Briefe. Philosophische Schriften
(Sechste Reihe, Vierter Band, Teil C), op. cit. (n. 557 above), p. 2432, lines 3-4.
Thomas P. McTighe [“Nicholas of Cusa and Leibniz’s Principle of Indiscernibility,”
Modern Schoolman, 42 (November 1964), 33-46] points also to the parallel between
Nicholas’s and Leibniz’s “law of continuity” (p. 35).

587. De Aequalitate 20:7-8.
588. De Aequalitate 12:9-10.
589. De Aequalitate 12:6-7 and VS 29 (88:1-3).
590. Leibniz, Nouveaux Essais, op. cit. (n. 580 above), Preface, p. 47.
591. For a different interpretation, see the reference in n. 530 above.
592. G. W. Leibniz, Sämtliche Schriften und Briefe. Philosophische Schriften

(Sechste Reihe, Vierter Band, Teil A), op. cit. (n. 557 above), p. 162, lines 15-17.
593. Werner Beierwaltes, “Das seiende Eine. Zur neuplatonischen

Interpretation der zweiten Hypothesis des platonischen Parmenides: das Beispiel
Cusanus” (pp. 287-297 in G. Boss and G. Seel, editors, Proclus et son influence. Actes
du Colloque de Neuchâtel, juin 1985. Zurich, Éditions du Grand Midi, 1987), p. 291.

594. Giovanni Santinello, Introduzione a Niccolò Cusano (Bari: Laterza,
1987), pp. 25 and 55 respectively.

595. See the works by Werner Beierwaltes—the ones listed in the present bib-
liography—that have lucidly shown Nicholas’s Platonistic and Neoplatonistic heritage.

596. “I will try to depict Cusa’s fundamental thoughts.” Karl Jaspers, Nikolaus
Cusanus (Munich: Piper, 1964), p. 23.

597. “In the changing course of his speculation Cusa becomes involved in
incompatibilities of expression. From his writings there cannot be formulated a system
free of contradiction.” Karl Jaspers, Nikolaus Cusanus, op. cit., p. 241. But note also
Jaspers’ further remarks: “Cusanus’ Schriften sind daher nicht die Entfaltung eines
Systems, in dem die einzelnen Schriften oder Gegenstände oder Gedanken ihren
bleibenden Ort hätten. Vielmehr fängt Cusanus jedesmal von vorn an. In der
Bewegung dieser Spekulation vollzieht er immer wieder ein ursprünglishes Denken.
Wenn bei ihm eine Schematisierung des eigenen Denkens beginnt, dann müssen wir
nach seinen eigenen Maßstäben unterscheiden die Lebendigkeit der Spekulation von
dem System des Wissens, zu dem sie werden kann. Die Spekulation erzeugt Schemata
von Begrifflichkeiten, die ihr selbst engegenwirken.

“Daher ist eine systematische Darstellung des Cusanischen Seinswissens
unangemessen. Man kann aus den Schriften zusammengehörige Stellen sammeln, ord-
nen, wie ein Mosaik zusammensetzen, verschieben, umordnen, bis man das System
hat. Es wäre vergeblich. Die Unstimmigkeiten haüfen sich, weil Gedankengänge und
Terminologie nicht ineinander passen, wenn sie ein systematisches Ganzes sein
sollen.” Karl Jaspers, Nikolaus Cusanus, op. cit., p. 91.

598. Klaus Kremer, “Philosophische Überlegungen des Cusanus zur Un-
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sterblichkeit der menschlichen Geistseele,” MFCG 23 (1996), p. 41.
599. “Cusanus is neither old nor new, not medieval and not modern. Although

he is within time, he belongs to the timeless spirit of men who throughout the millenia
meet on the same level when, clothed in the garments of their era and of their nation,
they call forth to one another from out of the experience of mankind’s destiny.” Karl
Jaspers, Nikolaus Cusanus, op. cit., pp. 215-216.
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